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PREFACL

It 1s a high privilege to have been allowed to provide
a translation of the Demonstratio ; for in default of a better
it must for some time fill the vacant place in English book-
shelves beside the noble edition of the /Z7raeparatio, which
was the work of Archdecacon Gifford’s declining years.

Yet it 1s an appalling thought that this translation,
contmuing as it does the work of Gifford, should in any
sense be thought to seck comparison with 1t. 'The writer
has but endeavoured according to his powers, and amid
other absorbing duties, to fill a rccognized gap, by giving
a faithful rendering of the words of Eusebius, so that it
may be possible for the English student to become acquainted
with all that remains of the work to which the /Zraeparatio
was the Introduction.

He has erred perhaps rather in the direction of literal
exactness than of free paraphrase, especially in doctrinal
sections, thinking it primarily necessary to make it clear
what Eusebins actually said.

Limitations of space have made it impossible to repro-
duce the long passages from the Old Testament upon
which Ifusebius based his arguments. To have retained
them in full would have been interesting because of their
variations from the text of the LNXX: but this consideration
was hardly important cnough to make their inclusion
essential.

The translator would gratefully record his indebtedness
to the Rev. W. K. Lowther Clarke, the Secretary of S.'.C. K.,
for his constant interest, scholarly guidance, and invaluable
suggestions during the progress of the work: but for his
help it would be far more imperfect than it is.

W. J. "ERRAR.
Fast Finchlcy.
Faster, 1920,
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INTRODUCTION

§ 1. OnJecT axp QccasioN

Tue  Demonstratio Frangelica (Eduyyehiis "Arnodellews
dexa Noyou) originally consisted of twenty books, of which
only ten remain. It was the concluding portion of the
complete work, which included the Zraeparatio. At the
beginning of the latter Iusebius stated his object to be “to
shew the naturce of Christianity to those who know not what
it means”:1 the purpose of its pages was to give an answer
to all reasonable questions both from Jewish or Greck
mquirers about Christianity, and its relation to other
rcligions.  Thus the Zracparatio was ntended to be “a
guide, by occupying the place of clementary nstruction and
introduction, and suiting itself to our recent converts from
among the heathen.” -

‘The Demonstratro, Fusebins promises in the same passage,
will go further. It will adapt itself “to those who have
passed beyond this, and are already in a state prepared for
the reception of the higher truths.” It will “convey the
exact knowledgze of the most stringent proofs of God’s
mysterious dispensation in regard to our lL.ord and Saviour
Jesus Christ.”3  All apologetics, no doubt, have a double
object, to convince the unbeliever and to strengthen the
faithful.  And it would certainly be an error to discriminate
the stress on cither of these objects too sharply in the case
of any particular work. It is truc from Justin to Butler that
evidential works circulate as widely (or indeed more widely)
in the Church as manuals of teaching than in the world as
weapons of defence. DBut we can recognize a difference of

V Gifford, Dracparatio Fvangelica, p.i. a, hereafter often ciled as
G.P.E,

- G.PE.p. 3D,

3 G.I'E.p. 3¢
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cmphasis in the tone and scope of apologetic works, depen-
dent on the circumstances and environment of the age
of their production, which inclines the balance perceptlbly
cither in the direction of apology proper, or i that of
dogmatic instruction. The Demonstratio then would seem
to be of the latter class, rather than of the former. Itis
a manual of instruction for the faithful, rather than a
challenge to the unbelieving.

'T'his impression, however, must be balanced by the fact
that certain scctions of the argument seem to be deliberately
planned to convince the unbeliever, notably where Euscbius
restricts himself to unfolding the unique beauty of our

Lord’s Humamt; in His Life and Work ; and while rescrving
his “ prophetic ™ arguments for the edification of the faithful,
speaks of Him l'rom the human and historic level, ms wept
ardpos kowor, kot Tois Aovrots TaparAyawv (102 b).  Or when
in the same book he constructs his powerful reductio ad
absnrdum of the suggestion that Christ was a wizard or a
charlatan. ’

The studied statements at the opening of the whole work
give then the impression that the central object of 18 usebius,
in relation to the circumstances of his time, differed

materially from that of the earlier Apologists like Justin
and  Aristides.  They provided a reasoned defence of
Christianity for the consideration of the rulers of the
heathen world, and endeavoured to meet the subtle criticism
of pagan philosophers with convincing force.  He aims
primarily at stlen(rth(,mnff the convictions of thosc already
convineed. ¢ desires to provide a completer enlighten-
ment for those \\ho arc already members of the Church of
Christ.

Though certain passages both in the Jracparatio and the
Demonstratio speak of pagan persecution in the present
tense (Vracp. 2200 584 a, b, Dem. 82 ¢), and if the tense is
pressed must hme hcm written before the close of the
Diocletian and Galerian Terror by the LEdict of Milan,
AD. 312 (Lus, /7720 x. §), other passages present the
picture, frequent in the carlier apologies, of a Church at
peace and developing i all parts of the Lmpite (I'raep.
oo d, Dem 103 ¢, 138 Db). This discrepancy  we  will
examine below,  But assuming that the work appeared after
the persecution it will be recognized that the moment was
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opportune for the publication of a book, “shewing what
Christianmity is to them that do not know,” and for offering a
dcep and sound foundation for the faith of the half-con-
vinced. For years the martyrs had been prominent in the
world’s eyes. The Church as a whole had been super
naturally loyal. The future seemed to be with the no
longer despised Chrnistians.  There must have been many
thoughtful people ready to examine their claims, and to
inquire into the secret of their constancy. Many again,
conquered by the bright spectacle of their endurance, had
already entered the Church’s gate led chiefly by faith and
hope, and were now ripe to sit at the feet of teachers who
could philosophically unveil her heavenly knowledge.

Nor should we suppose that, though the Impcrial Govern-
ment had deeided that the coercion of so powerful a mass
of conviction was impossible, the prejudice of pagan priest
hoods and of the leaders of philosophy was inclined to yield
without every effort that enticism, ridicule, and conservative
tradition could exert. Celsus had been followed as pro-
tagonist against Christianity by Porphyry, and it was against
him that the polemical weapons of the Demonstralio were
forged. DPorphyry had a very intimate knowledge of the
Chnstian faith. He had possibly been a convert (Soc.,
/L. m. 23) and a pupil of Origen (Eus., /7.2, vi. 19).
He had written a book, Contra Clristianes, full of acute
criticisms, some of which the mind of the later Church has
justified and accepted. T'here are quotations from this
work in Zraep. I2e. 28 ¢, 29 b, 179 d, 237 ato 241 b; and
allusions to Porphyry in Zracp. IFe. 143 ¢, 144 b, 190 a;
Dem. 5. 134. The high level of the attack would account
for the comprchensiveness, the massive learning, and the
dignity of the rejoinder, which gathers together and sums
up the labours of previous .\pologists.  Dut, as we shall see,
LLuscbius did not set out to refute the arguments of
Porphyry point by point, as Origen dealt with Celsus, or
Justin with the Jew Trypho. He preferred to confront
followers of the acute eritic with the fact of Christianity
as a blessed and growing powcer.  He aimed at showing the
supernatural agreement of its I'ounder’s life and death with
the prophecies. le felt that on the flowing tide of divine
power he could afford to disregard the eddying currents
that ran impotently across it, liuscbius indeed wrote a
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definite rejoinder to Porphyry, the xara lopdopiov, a work
in twenty-five books ; this in all probability was later in his
Iife.!  In this book it is quite likely that he attempted to
meet the objections of Vorphyry sersat/im.  His alm in the
Demonstratio was of a more general character.

To sum up, it was the cessation of persecution, the
profound impression made on the educated and uneducated
alike by the imperial change of front, the proud scnse within
the Church itself that its patience had triumphed, combined
with the presence of the opposing criticism of the cultured,
which may be said to have been the occasion for the great
hterary effort, which is called by ILightfoot “probably the
most important apologetic work of the Early Church,” -

§ 2. THE DatE

This question is involved in conflicting mternal evidence.
Is the Demonstratio carlier or later than the Z/istory, which
15 gencrally dated a.n. 3257  The passage e your 7e 8trarawe
y yperepa wropa (enr. 273 d) proves nothing, for we must
translate with Tightfoot, not “ my history,” but “ my personal
observation.”  Ncither can the passage in the Historr
(/£.72. 1. 2 ad fin.) be safely regarded as referring to the
Demonstratio. There is a dircet reference to the Quacstiones
ad Steplranum in Dem. 353 ¢, but this does not prove that
the whole of the latter work was antertor to the Demronstratio,
for the Quaestiones have a cross reference tothe Demonstratio
m col. QI Z—wumepn OUV TUVETTYTULEY ér Tuls (u'r:'yy&\uccug ro-
deceiv. 1t 1s suggested by Lightfoot that this part of the
Quacstiones, the epitome or éxdoyy € ourropw, was added
at a later date, in which case the Demonstratio would come
between the (naestiones and the Jopitome.

Evidence from the mention of contemporary events is
again conflicting, if we arc secking the date of the work as a
whole.  "There is an obvious contrast between passages that
speak of the Church as still undergoing perscention, e. g
Dem. 119 b, o ke ot es 8(!‘/)0 Dewporrras CrepyorpLer o, cl.
182 d (drere xal ) and 82 ¢, and those which in the
manner of the carlicr .\polegists represent it as progressing
and flourishing  c.g. Zem. ro3cand Zracp. Fivod. The

1 Lightfoat, N.C. 5. ii. 320. * Ihd. 33t
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usual explanation of these discrepancics is to suppose that
different sections of the work took shape at different times,
the former towards the end of the Terror, the latter after
its conclusion. (Gifford, ZFracparatio, Tom. 1. pars. 1.
]p. XIL)

But there seems nothing unreasonable in supposing that
an historical writer, en"aned in defending Christianity on
the ground of its endurance and success, while surveying
in one coup d'wil the three centuries of its past struggle,
might very naturally refer to a persecution, that had but
recently relaxed its pressure, as present.  If this be thought
probable we may consider the whole work to have been
written between A.D. 314 and A.D. 318.  For the more than
probable allusion in Fraep. Lv. 135 ¢ to the punishment by
Licinius of the Antiochene theosophical impostors, described
in A. 2. ix. 11, would place the date after A.D. 314, whereas
the theological language would seem to be too unguarded
to allow 1t to be likely that it was penned near the time
when the decision of the Arian controversy was imminent.
And Arius was already attracting attention in A.D. 319.
(Bright: Clhurch of the Fatkers, i. 56.)

§ 3. CONTENTS

Books I and II form an Introduction, for the opening of
Book III regards them as ¢ prolegomena.” They describe
the simplicity of Christian teaching, challenge the assump-
tion that Christianity rests not on reason but on faith, and
in claiming to usc the Jewish scriptures, while rejecting the
Jewish religion, establish the thesis that Christianity is a
republication of the primitive religion of the patriarchs, from
which the Mosaic religion was a declension, allowed by God
because of the deterioration of the Jews under the assaults
of the dmemons during their exile in Egypt. Abundant
prophetic evidence is given in Book II, that the coming of
Messiah would synchronize with the downfall of the Jewish
state, and the preaching of the Gospel to the Gentiles.

Book III treats of Christ’s Ilumanity, and is perhaps the
most modern part of the argument. By an elaborate »eductio
ad absurdun the impossibility of Jesus Christ being aught
but Perfect Man and Divine also is dramatically and
cogently shown,
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Books IV and V deal with the Divinity of Christ as Son
and Logos, and it is in them that passages of an :Arian ring
have roused the anger of orthodox commentators.

Book VI and the following bocks deal with our Lord’s
Incarnate life as the fulfilment of prophecy. Book X
reaches the Passion and 1s especially occupied with Judas
and the Detrayal.

We may suppose with Lightfoot that the remainder of the
work shewed the agreement of the Resurrection and
Ascenston of our Lord, the gift of the Holy Spirit, and the
foundation and growth of the Church with the predictions
of the Jewish prophets.

A fragment of Book XV relates to the four kingdoms of
the Book of Daniel, and suggests that that section of the
work dealt with the doctrine of the Holy Catholic Church.

§ 4. RELATION TO EARLIER APOLOGIES

The Demonstratio comes at the end of a long scries of
apologetical works, and embodies and codifies their results.
It 1s the work of a man of extraordinarily wide scholarship,
which marshals and buttresses with additional support the
“loc1 communes’ of his predecessers. Eusebius 1s no
adventurer breaking fresh ground.

2\ comparison of the Demonstratio with the Zryplo or
the contra Celsum reveals only a more systematic application
of the argument from prophecy used by Justin and Origen.
In some cases the prophecies are explained in almost
identical language. We may mstance the cxegesis of I’salm
xxil. in Book X with that of Justin, in Tz;l;ﬁ/zﬂ, cC. 9S-1006,
the references to Isaiah vii 14, where he uses the language
of Origen, contra Celsum, 1. 35, points out that Jesus Christ
alone suits the passage, and quotes Deut. xxil. 23, 24 1
support of the translation of rewrs. ‘The question of the
(“hristian’s rejection of the Jewish Law and his acceptance
of the Jewish scriptures had been handled by Justin, and
the most striking portion of the Demonstratio, the arguinent
in Book [I1, that Christ was no sorcerer, may be said
to have been suggested by Origen, contra Celsum, i, 48,
and Justing 15/ .1pol. c. 30. 1lis explanation of the Old
Testament Theophanies 1s that of the carlier \pologists,
his insistence that Christianity rests on reason as well as
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faith, and his allegorical wmethod, are plainly those of
Origen and the .Alexandrian school. It could hardly
have been otherwise. \fter two centuries of defensive
warfare against Jews and Grecks, the lines of controversy
were clearly defined, and the apologetic writer but
reiterated in a new form against the critics of his own
day, what his predecessors had said against a previous
generation of critics. His “loct communes” were well
known to the Catechist, just as the ordinary course of
istruction to candidates for Confirmation follows a definite
linc to-day. The most he could achieve was to present in
a systematic form such a codification of existing arguments
as the circle around him required.

Yet the Praeparatio opens with a remarkable claim to
originality of method. Eusebius contrasts the ‘more
logical ” nature of his proofs with ‘“‘refutations and con-
tradictions of opposing arguments, exegesis of scripture, and
controversial advocacy ” (Fraep. Lo, 1. 3). Here alluding
to a mass of cvidential literature he proposes to reject “all
deceitful and sophistical plausibilities” in favour of the
evidence of the fulfilment of the Jewish prophecics in
Christ, and the developing life of His Church. But this
is very much what the earlier Apologists set out to do. In
what sense can Lusebius say: “The purpose, however,
which we have in hand 1s to be worked out in a way of our
own” ([lraep. Lv. 72)?

Lightfoot argues that Luscbius is referring to the use of
lengthy quotations, by means of which religious ideals, that
clash with Christianity, may be allowed to speak for them-
sclves, as is stated in Pracp. Fo. 16 d. 1 shall not set down
niy own words, but those of the very persons who have taken
the deepest interest inn the worship ot them whom they call
Gods.” But he admits that there was little originality in
this method of controversy. It had been employed by the
earlier .\pologists.

The real claim of Euscbius seems to be made clear by
the context. He quotes 1 Cor. i1. 145 Hi. 6; and 2 Cor.
m. 5 as guides for avoiding ‘““deceitful and sophistical
plausibilities ” and for the use of proofs free from ambiguity.
And he contrasts the value of “words” with that of the
evidence of “works” on which he prefers to rely. DBy
““works” he means the power of Christ as a living, moving
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energy in human life. The exact fulfilment of Christ’s
anticipations, the triumph of His Church as foretold in
Matt. xvi. 18, the fate of the Jews, and the wonderful
fulfilment of the predictions of the Hebrew prophets are
the “works” upon which Eusebius proposes to base his
““demonstration.”

But even so it can hardly be said that there was anything
novel in such an intention, looking back to the apolorrles
of Justin, Athenagoras, Arlstldes and Tatian. There is
a series of chapters in Justin which reads almost like an
outhne sketch of the Demonstratio. Eusebius, therefore,
can hardly have meant that the method which he adopted
was new in the sense that it had not been used before.
What then did he mean? Surely he must have had in his
mind the methods of evidential writers of his own day.
He must have been thinking of dialectical encounters with
literary opponents. He may only have mtended to stress
his determination to abstain in the Demonstratio from
mecting the objections of Porphyry and his followers point
by point, as Origen had dealt with Celsus. If the method
of Origen had made a deep impression on the educated
world, and if Eusebius was regarded in any sense as belong-
ing to the school of Orngen, 1t was natural for him to state
definitely that he proposed in his new work to follow a
different course from Origen’s. Origen’s method was to
follow every turn of the trail of a slippery foe : his opponent,
so to say, made the game. Eusebius wished 1t to be
understood that he started with a well-ordered programme
of Scriptural exposition, and did not intend to be drawn
aside into detailed controversy on points that had been
raised by individual controversialists.

This intention, however fitfully and diffusely it is carried
through, can never be said to be lost sight of in the Demeon-
stratio. We have a constant recurrence to the massive
evidence of a growing and flourishing Church, a changed
society, a converted character.  T'he heart of the argument
is the connection of this external evidence with the Divine
and Human Person of Christ.

The lever that is intended to move the mind to realize
the uniquencss of Christ is the exposition of a series of
prophecies, whose sclection. systematic arrangement and
treatment confers on Iusebius, if not the crown of «
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better understood and more universally acknowledged
by non-Christians in the modern world than they were then
except by a few thinkers like Porphyry, the argument passcs
to the Miracles, which are the evidence that Christ 1s some-
thing more than human, to hypotheses which professed to
account for them, viz. invention and sorcery, and to the
question of the credibility of the witnesses to our Lord’s
abnormal acts. It is remarkable that one who could be
so diffuse should, in so short a space, have combined so
many arguments m one connected scheme ; and still more
that he should have made central the points that as¢ central,
viz. the historical Person of Christ, His IEthics, His miracu-
lous Power, and the credibility of the Gospel-writers, treated
as volving generally all belief n witness to historical
facts.

The great mass of the Demonstratio is an elaborate
réchauffée of past apologetics, but in this book we feel the
touch of something fresh, free, original, something that
springs from keen, personal interest, warm perception, and
ardent conviction. It is not sword-play, but actual warfare,
and there are rapier-strokes of satire, which the hand of
Swift might have dealt. In hterary quality, as well as in
appositeness to the subject discussed, the book 1s remark-
able. Its finish, completeness 1 1tself, and contrast with
the Demonstratio as a whole might suggest that 1t was a
separate essay, written in actual controversy with an opponent
who drew out liusebius’ keenest logic and dialectical skill,
and that this essay was eventually incorporated in the greater
but more academic work.

Its argument may be summarized as follows:

102) Jesus “Claimed in the synagogue at Nazareth (Luke 1v. 21)
to be the fulfilment of the prophe(:) of a Saviour (lsa Ixi. 1),
Moses’ prophecy of a successor “lhike himself” (Deut.
xviif. 15), who should come at the fall of the Jewish kingdom
(Gen. xlix. 10), Isaiah’s “Root of Jesse™ (Isa. Al 1),
Micah's prediction of Bethlehem (Micah v. 2), Isaiah’s
“suffering servant ” (Isa. liii. 3-8), who died that He might
rise to rule over the world through His Church, are only
fulfilled 1in Christ.

Reply to attacks upon Christ as (1) deceiver o (1) wizard —
First on the basis of mere humanity (ws mept aomror ke Tocs

1-107¢) Aotwutg rrapum\w)eruw) Christ must be realized as the best
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man who ever lived. Consider the ethical outcome of
His teaching, in purity, meekness, sanity of imnd, bencvo-
lence, love of truth. He called back the lost ideals of
Abraham, and gave them to the whole world ; their value
is admitted, for even the Greek oracles praise Abraham’s
monotheism. He abjured a sacrificial worship, but so did
Porphyry (de +l6st. 11. 34) and Apollonius of Tyana. He
taught that the world was created and would one day be
destroyed, even as Plato did, and also the doctrine of the
Immortality of the Soul, and thus made His poor disciples
wiser than supercilious philosophers, who seem proud to
claim identity with the flea, the worm, and the fly. He
stressed a divine judgment, punishment, and an eternal
life with God. He recognized angels and dwemons. helpers
and foes of the soul just as the Hebrews did. All this is
ethically sound.

But there was a divine side to Christ, as is shown by (107d-
His Miracles of mercy and love ; He died voluntarily, rose '35
again, and ascended to hcaven. The miraculous in the
life of Christ is in line with the miraculous in Christianity.
Those who deny it must either prove that it was invented,
or the result of sorcery. Now the type of teaching Christ
cave His disciples is utterly opposed to their inventing
falsehoods. It was ascetic, and made truth and punty the
first essentials of conduct. If you admit the fanciful hypo-
thesis that He really taught them fraud and specious lying
you are landed in absurdities. Deceit could afford no
corporate cohesion, xakw wakos ov ¢rhos, orde ayals : and
again, what had they to expect but a death hke His?
After His death, too, they only honoured Him the more!
They were cven ready to die for Him. It is inconceivable
that they knew Him to be really vicious. And equally
impossible that, if they were, they should propose to convert
the whole world, and actually do so, poor and uneducated
as they were. You must imagine them meeting secretly
after the Crucifixion, admitting Christ’s decert, and yet
conspiring to propagate the Gospel-story: “Let us see,”
they say, ‘“that our freak lasts even to death. There is
nothing ridiculous in dying for nothing at all.” “What
could be finer than to make both gods and men our
enemies for no possible reason? . . . And suppose we
convince no one, we shall have the satisfaction of drawing
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down upon ourselves in return for our inventions the retri-
bution for our deceit.” Such theories are ridiculous, for
there is no doubt that persecution and death faced the
Apostles.  Yet there was no traitor among them after the
Ascension. And they actually succeeded in their adventure.
Now this hypothesis of a conspiracy to deceive might be
used with equal force with regard to Moses, or the Greek
philosophers, and indeed all those whose lives history records.

The simplicity, devotion, and ascetic lives of the Apostles
guarantee their honesty. They faced all for truth and the
Name of Christ. 'The Gospels reveal their modesty and
straightforwardness in unexpected ways. It has been well
said : “We must put complete confidence in the disciples
of Jesus, or none at all”; distrust of them logically means
distrust of all writers. Why allow invidious distinctions?
The Dassion is the crowning crux, how could they have
invented a story which would handicap all their efforts?
That they gave a true account of it really authenticates
their accounts of the Miracles, and glorious manifestations
of Christ.

The evidence of Josephus, too, may be called in with
cood effect.  (See note on this passage.)

Against the alternative view that Christ was a sorcercr,—
'T'he suggestion 15 opposed to the whole trend of His teach-
g and manner of life. He was unworldly, pure, and
retiring : sorcerers arce the reverse.  If He had heen one
Ilis followers would have resembled Him, but the great
mark of the whole Christian Church is its abhorrence of
magic. No Christian has ever admitted himscll to be a
sorcerer even to escape death,  And this argument may be
extended—in all ways the virtues of Christians vouch for
the character of their Master.  They afford *“ clear evidence
of the nurture of His words.” The Greeks boast of the
self sacrifice of Democritus and Krates, but Christian
zealots can Le counted by the myriad.  “T'hey know what
Plato alone knew about God, but he was confessedly un-
able to make God known, whereas it 1s the common task of
the Christians.

Put was Chnst's sorcery self-taught, or learned from
others? 1t the former then it showed something of the
nature of supernatural power, if the latter, meaning that He
was taught 1t in Egypt, what a strange thing that Christ
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should so utterly outstrip His teachers, and institute a new
nation and new laws, as He has done. Once more note that
He paid no court to the demons, and that they cven now
shudder at EHis Name. Think of His union with the
Father, His purity, justice and truth, His perfect character,
and you will laugh at the suggestion. The very diemons
bc,ar witness to him in the Oracles quoted by Porphyry as

‘a man signal in holiness.” His grandeur is shown by
His choice of poor men for apostles, ‘““because maybe he
had in mind to do the most unlikely things.” And what a
design it was—to rule the whole world ! And His followers
were to do the work simply *““in His Name.”” That alone
explains their success. They had to preach the paradox,
that God came on an embassy in a human body, and died
on a Cross! The only explanation of their success is His
co-operation with them, for the Gospel in itself is not
plausible. The I'ower He gave them to work miracles
amazed their hearers, and induced them to vield to the
message :  without His Power they could never have
succeeded.

And you may add to this the providential preparation of
the world for the preaching of the Gospel through the
cstablishment of the Roman Empire, whose Heuds both
by their leniency and severity have assisted the divine
purpose of spreading the Gospel. (1412)

Such a summary as the above is but a sorry skeleton.
It is void of all the lile and vividness, the subtle turns, the
satirical touches of the argument.  But it reveals on what
ground the writer really rested in his defence of Christi-
anity. His apology is secn to be not abstract and a privs7,
but almost modern in its hold on historical fact. Let us
consider the points that stand out.

(i) There is the argument from Prophecy. It is fashion-
able to say that the Apologists were deluded in their per-
sistent efforts to link the Gospel facts with prophetic
predictions. No doubt they were in a sense deluded, and
the greater part of the Demonstratio is a monument to the
delusion. But yet, though the method is changed, there
1s still an argument from prophecy. The lines of optimistic
hope for mankind that run through the Hebrew prophcts
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do meet at the feet of Christ. He alone satisfies their
majestic anticipations.

“We may say,” writes Prof. W. E. Barnes, in his essay
On the Permanent Value of the Old Zestament} *‘ that the
prophets saw, each under a form suited to his own age, a
vision of God’s presence with men, realiscd to a new
degree, and ‘ specialised ’ (if the word may be used) in Israel
through the instrumentality of a visible leader of Israel.
The i1deas of a chosen people and of a chosen leader upon
whom the Spirit of God rests are found in those prophetic
passages.” ‘The prophecies to which he alludes are Micah
iv. 8 to v. 6 Isa. ix. 1—7, xl. 1-10, lii. 13 to hit 12; Jer.
xxiil. 15, 16. It is worthy of remark that in selecting five
passages of typical Messianic prophecy, the fourth-century
and the twentieth-century scholar choose threc out of the
five the same.

(i1) The historical Personality of Jesus as perfect Man
stands out in a very modern way. The e wlpwross
Wo?urev(rapevov kat wafovra of the Creed of Cxsarea, upon
which Eusebius had been brought up, had not failed of
its effect; neither had his patient study of the Gospels.
Whatever his theory of the union of the Divinity with the
Humanity, he had a very clear and a very true conception
of the Humanity of our Lord. He speaks of the Man
Christ Jesus almost as One Whom he has known. lle
follows Him on Ilis works of mercy. He catches the
spirit of His words. HHe feels thicir supreme truth, their
unexampled beauty, their divine audacity, their kingly
authority, e imagines correctly Christ’s effect upon His
followers, he argues back from the ideals of the followers
to the uniquencss of the Master.

It 1s quite rcmarkable that Busebius should start with
the human Christ, and describe him as the best man that
ever lived, before  mtroducing the coneeption forced upon
him by the Miracles that He was divine as well. It was
the method of the Master Himself, and therefore the right
one.

(i) lusebius’ view of the value of the witness of the
writers of the Gospels, and of the first teachers of Christi-
anity, has been a feature of many volunies of evidences to

Y Cambridee Theologr al Essaps (London 1006), p. 350,
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the days of Butler and Paley and our own time. But it may
be doubted whether the argument from the simplicity and
transparent honesty of these ‘““unlearned and ignorant
men ” has ever been more cogently put, their bravery, their
persistence, their devotion, their facing the certainty of
‘“labours, dangers and sufferings,” the magnificence of the
design with which they set out, the paradox they were
called to precach, the divine power that made them
triumph.

In the Iast fifty years of New Testament eriticism how
often has it been evident that these books and their writers
were being put to tests, from which all other records were
exempt. This, too, Eusebius deprecated.  Criticism should
treat all alike, and to treat all as the Gospels have been
treated would leave history a mass of questionable docu-
ments and disputed statements,

(1iv) There is an ethical stress of deep significance n the
whole book. The Humanity of Christ and His teaching
are made to challenge the unbeliever first of all by #heir
moral alue ; 1t 1s claimed for them that they satisfy, and
more than satisfy, human aspirations after goodness. The
Miracles are presented as worked for moral ends. It 1s the
ethical intercst that gives the fire of indignation and the
sting of satire to the arguments that Christ is neither
charlatan nor sorcerer. Again and again the purity and
sclf-control, the justice and love of truth, the unselfishness
and benevolence of the Christian tcaching, and of its result
in countless lives that philosophy would have been power-
less to affect, are dwelt upon. As we have seen, Eusebius
rcads back from the lives of Christians the character
of Christ—that is to say, he finds in actual life around
him somcthing of the moral ideal that he knows to be
summed up in Christ from Whom the life of men around
receives it.  He shews throughout a very real appreciation
of the bearing of faith on conduct. The life of the Christian
is the ultimate Court of Appeal for the reality of Christ.
Ethical value demonstrates a divine power as its spring
and source. 'They that overcome the world prove the
truth of the Gospel. Eusebius i1s defending the Gospel
of a divine Christ ; the mercly human Christ 1s One Whose
character implies the divine as well ; and Ile is the source
and stay of moral progress. Eusebius realized this; the
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world of our day doubts it. But as has been well said :
“’There is no proof that the cthical principles have existed
effectively in the past except in connection with Christian
doctrine, so there is little probability that they can cver
exist in the future, for the mass of men at least, except in
dependence on a living Christ.” 1

§ 6. THE CHRISTOLOGY OF EUSEBIUS

Eusebius was in his day the leading representative of
ccclesiastical conservatism. That is to say, his theology
was, allowing for the difference of period, almost precisely
that of Origen. Tor as Dr. Ingg- has remarked: ‘““What
struck later ages as the novelty and audacity of Origen's
doctrine was in truth its archaism and conservatism.”
This system of doctrine had captured the Eastern Church,
and men like Eusebius had absorbed it from the lips of
those who had sat at the feet of Origen himself. It
was in accord with the general outlook of cultured men.
It appeared to be the logical development of orthodox
thought. It is true that elements that had been prominent
in heretical teaching were included in 1t, but they were the
good elements, and their carefully limited position in the
system made them innocuous. It was the unfolding of
the logos-doctrine on a basis loyal to Scripture and the
Rule of Faith. The Logos theology was the natural way
then to think about the immanence of God. It had been
appropriated for the Christian Religion tong ago by the
Apologists. The theology based upon it stood not only

| for a fascinating idealistic faith, but also for the strongest
bulwark against what orthodoxy drcaded most—the heresies
which tended to make the divine Persans but temporary
| manifestations of onc Godhead, viz. Modalism or Sabel-
llianism. The Logos-theology stressed the unchangeable-
mess of the Father,and His distinction from the Son, one
essence though ‘They might he.  Tror the moment the dis
tinction of the Son from the IFather was more mmportant
to the Church than the question how far such a distinction
implied subordination and inferiority.  Justin had not

' I. . Bethune-Baker, ** Christian Doctrines and th-ir Pthical
Signilicance,” in Cambri £ ¢ Pheologaa’ Fssars Lonlon 1oon), po 371,
S CoBiggy Lhe Clodstson 1 latonats of A1 van ira, p.ase,
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Hi$ appointment to guide the Universe” (146¢); 7. e. He is
divine by essence as well as by office.

Eusebius uses the well-worn similes of the Apologists:
the relation of the Father to the Son is as light to its ray,
as myrrh to 1ts scent, as a king to his portrait. But there
is the important difference sufficiently stressed, that having
been begotten the Son cxists apart from the Father in His
own essence (1.47). Yet worship is due to Him as derrepos
(eos because the greater God dwells in Him (226 d), as the
image of a king is honoured not for its own sake, but for
the sake of the king. So the words, “They shall know
Thee the only true God ” cannot be referred to the Logos
or Holy Spirit, but only to the Unbegotten (231).

In the work of creation He stands “ midway between the
begotten and the Unbegotten.” As with Origen and the
Neoplatonists He is the “idea of the world,” the basis
(feprédios) for all created things (213). And it 1s because
of His connection with the world that lower predicates are
attached to Him—He is now God's dypeorpynpa (146 b) and
vrovpyos (257 b) ; the ““second cause” (210 b); “asecond
Lord” (227d), and 1s said “to have attained secondary
honours ”’ (3€v'r€p£[o)v 7’]&(-)0‘9(1() ("’7 d). So the Father is
“Lord and God” of the Son (233 a).

In the Incarnation Eusebius teaches the distinctive
doctrine of Origen that the Logos associates Himself with
a pure, unfallen human soul. “lle remuins Himself
immaterial and unembodied as Ile was before with the
lrather” (169 b). “No evil deed can harm ILim, because
Ile s not really embodied” (168). “IIe shared Ilis own
gifts with men, and received nothing in return ” (¢b.).

His Body is but the earthen lamp through which ITis
light shines (18S). Ile comes to republish the true doctrine,
from which man has fallen away through the deceptions of
the dwemons, to cstablish a Church to preach it, and to
bring man back to God. Once Fusebius uses the word
arvramolleam, “to deify men with Tlimself” as the object of
the Incarnation (170). Iive reasons arc given for the
Death on the Cross (107). It is (hu_fl) the decisive
tritmph over the diemons, but it is also an expiatory
sacrifice for the sins of men. “lle oftered Himself and
the TTumanity He assumed to the higher and greater God.”
In His carthly life Christ now revealed the Itumanity and
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now the Divinity (165); and it is possible for Eusebius,
leaving the Logos in the background, to devote part of a
Book to meeting the common man on his own ground, and
to treat of the perfection of Christ’s life and teaching as
merely human.

The missing Books no doubt dealt with the Risen and
Ascended Christ, and the Holy Spirit. There are only hints
on these topics in the Books before us. He 1s ¢ Priest of
the obedient to the IFather” (164d). There is a passage
(220 a) which especially rouses the anger of de Billy, a
famous student of the Greek IFathers in the sixteenth cen-
tury. It is the interpretation of Ps. cix.: “The Lord said
unto My Lord,” where the first Lord is said to mean the
Father, and the second the Son, Who 1s thus confessed
by the Holy Spirit in David, to be his Lord: ‘(Quod
quidem credere quid aliud est quam horrendae impietatis
crimine se astringerc!” (Billius, Ods. Sac. 1. 29, p. 43).

It i1s clear that the theology of Origen is presented here
cither directly or by imphcation : Origen taught that God
is the only real essence, that by the necessity of His Nature
He reveals Himself; that by an act of will He eternally
begets the Logos, which 1s His Consciousness, and also the
Idea of the World ; that the Logos being the Image of God
1s essentially God, not begotten in time nor out of the non-
existent ; that He 1s no impersonal Force, but a Second
Person in the Godhead. That as the Idea of the World
He 1s subordinate, and in His office to creation both kropa
and dmpuovpynpa ; that His Incarnation is a Union (almost
docetic) with an unfallen soul, with which He lives and
which He draws up to Himself by bonds of mutual love;
that His work on earth is chiefly the republication of truth
to enlighten men blinded by deemons ; that His Death was
complete Victory over them, and also sacrificial ; that the
Humanity was gradually detfied until at last the man Jesus
passed into the logos, and that this deification is the
destiny of all who share the Logos now.

Such is a bald summary of perhaps the greatest theological
system of antiquity, and 1t 1s obvious how it lics behind
and beneath all that Eusebius says. Like Origen, he rests
on Biblical exegesis and is dominated by the Rule of Faith ;
like Origen, he refrains from speculation on the mystery of
the coming-into-being (ovrwwois) of the Logos. e expresses
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the’ point-of-view of a dominant theology in an assured
tone. He speaks as one who voices the opinion of the
great mass of cultured believers; for Ongen was in pos-
session, and .Arius and the Homoousians were ahke
innovAators.

The Creed of the Church of Casarea, which Euscbius
presented at Niceea as an eirenicon to be accepted by both
parties, embodied this theology. “It bears,” says 1.
Bnght, “a considerable resemblance to that which the
Council ultimately framed : it was emphatic on the personal
distinctions i the Holy Trimty, asserting each Person to
be and to exist as truly IFather. Son, and Holy Spirit: it
recognizes *“One Lord Jesus Christ as ‘the Word of God,
God from God, Light from Light, Life from Life, Only-
begotten Son, First-born of all Creation, Begotten before
all ages, and through Whom all things come into being,’
and it mentioned also His becoming ‘incarnate for our
salvation, His Life among men, His Passion, Resurrection
on the third day, Ascension to the [“ather, and future
Coming 1n glory to judge (the) quick and dead,” and con-
cluded as then quoted, with ‘We believe also in one Holy
Spirit”; yet it was not sufficiently expheit as to the mam
point at stake, His cternal relation to the Father.™!

This deficiency was to be supplied by the inclusion of
the Homoousion. The Son must be defined as ““of the
same cssence ” as the IFather. No statement that He was
begatten before time was adequate. ‘The Logos must be
distinctly separated from the created Universe.  .And this
the Homoousion alone would effect for nunds of that day.
Dut 1t was unfortunately a suspected term. It had been
anathematized at the Council of Antioch {A.D. 269) when
employed by Paul of Samosata. .\thanasius used it sparingly
in 1ts hour of victory. Later on the Semi.\rians rejected
it as savouring of Sabellianism.  No wonder it seemed to
stcady conservatives like Isusebius, who did not wish to
define the ineffable, to head straight for Modalistic views.
How could two ““of the same essence™ be aught but one
under different aspects?  The doctrinal trend of Lusebius,
as Harnack recognizes, was to widen the gulf between the
mpory wrwe and the Logos, rather than to lessen it. The

VAV Bright, Chur b of the Dather i, vie SS. The creed as given,
Throdmet, /. F00 1.
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Homoousion seemed perilously like filling it up. But with
the necessary limitations he could conscientiously sign it.
Safe-guarded from Sabellian implications it was harmless.
The theology of the Demonstratio shows quite clearly how
and m what sense the word could be used credally by an
exponent of the Origenic theology without any violence to
conscience. It makes hisattitude throughout the momentous
days at Nicxa intelligible and creditable to him as a peace-
maker. The letter! he wrote to his diocese becomes no
mere shuflling apology. but an honest statement. He
makes it perfectly clear in what sense he understands the
Homoousion. He explains that he has signed on the
representation of the Emperor that ¢“ consubstantial ” implied
nothing physical, but must be regarded as having “a divine
and mysterious signification.” Thus, he says that it docs
not imply that the Son is ““‘a part of the Father,” nor does
‘*“ Begotten, not made,” mean more than that the Son
does not form part of the created Universe, and ‘“ does not
resemble 1 any respect the creatures which He has made,
but that to the Father alone, Who begat Him, lle i1s in all
points perfectly like: for He is of the essence and of the
substance of none save the IFather.”

He also said that he agreed to the anathemas on those
who said that the Son “came out of the non-existent,” or
that ““there was a time when HMHe was not,” because of
the un-Scriptural nature of such expressions. Finally. he
definitely asserted that the new formula was in agreement
with the Creed that he had originally proposed.

Acquamntance with the  Demonstratio guarantees the
sincerity of the statement. If the Homoousion was to
be understood as explained by Constantine, signing it
involved no violent wrench with the past It was capable
of being transplanted into the creed of ISusebius. Even
Origen had used the word in the sense now applied to
it. If Luscbius signed with reluctance, he signed with
sincerity.

There 1s a statement of MHarnack's that the Logos-
doctrine as held by FEusebius “effaced the historical
Chrnist.” Tt would give the impression that theologians
of the school of Origen necessarily followed the Gnostics

! Theodorel, 2LE. 1. 12.
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m all their flights. If Hellenic speeulation had been the
only wing of their theology, they might logically have held
a faith of mere abstractions. But the school, like its
master, was marked by its devotion to Scriptural exegesis.
It was Bibhcal to the core. Hence such a statement as
Harnack’s in the face of the earlicr part of the Demonstratio
appears grotesque and exaggerated. At any rate Lusebius’
hold on the Gospel history was firm and sure. No one
can read the third Book without realizing that Lusebius
had an interest in the earthly life of our Lord that effectu-
ally neutralized the dangers of Gnostic abstract speculation.
HHe had an evangelical sense of the value of all the words
and deeds of the Incarnate Christ.  His picture of Jesus
Christ 1s not a mass of high-sounding phrases and Biblical
unages, it 1s the work of a pastor of souls, who, however
abstract his formal theology may be, understands quite
well, that 1t 15 the concrete historical facts that move men,
not the philosophical theories that underhie them, and that
the Word took flesh and wrought the Creed of Crecds,
that He might cnter in at the doors, not only of the lowly.
but of all who are formed of human elements.

§ 7. I'nr. REFERENCES TO THE JSUCHARIST IN THL
DEMONSTRATIO

It will be wuscful, perhaps, to bring together here the
passages in the Demonstratio which allude to the Eucharist.
They are all incidental to the argument, and therefore
doctrinally all the more interesting. They express the
common scnse of the Eastern Church on the subject mn
a spontancous way.

(1) 37 #. syy.—Jesus the Lamb of God by llis sacrifice
frees us from the Mosaic Law. *“We¢ are therefore right in
celebrating daily His memory, and the Memorial of Ths
Body and Blood (myv roi'rov pjope 7ov 7€ ooparos wrror sxa
TOV wiptaTos Tyr yropvgow oopépar émrelonites)”  C Thus we
enter on a greater sacrifice and priestly act (Gvowe and
ieporpyra) than that of the ancients.”  The earlier sacrifices
were ‘“weak and beggarly clements,” mere symbols and
images (orpfoda xai drires), not embracing truth itself.

We notice here the use of the words ooy, vmopayos,
Oraia and tepovpyLa, and  the ;lppliration ol (rt‘/q;u.\u Kai
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etxorves 1n a depreciatory sense to the Jewish sacrifices,
as not ‘““embracing the truth.” The words are later on
applied to the Sacraments, in the sensc that they do
embrace truth.  (See Note on passage.)

A little lower 1t proceeds—

“We have received through Christ’s mystic dispensation
the symbols that are truc, and archetypal of the images
that preceded them ” (v ayfy KL TOV €KOVOY T UPYETUTW).
For Christ offered to the IFather “a wonderful sacrifice
and unique victim” (fvpa xkal ogaywr), and “delivered
us a memory (pryuy) to offer continually to God in place
of a sqcnﬁce (= pmrgbepcw w Tt Qroas).”

This puguy 1s “celebrated on a table by means of the
symbols of His Body and His saving Blood (émi rpumelys
e ovpflodwr Tov TE CTLpATOS wUTLY KAl TOD  UoTHpLOY
wiparos).” It fullils Ps. xxii. 5. “’Thus in our rites we
have been taught to offer through our whole lives bloodless
and reasonable and acceptable sacrifices through 1His
Supreme Iligh Priest.” (Cf. Pss. 1. 1y, 15; exh. 25 i 17
Mal 1. 1) Tt is our sacrifice of praise: “we sacrifice in
a new way according to the new covenant, the pure
sacrifice.”  *“.\ contrite heart”” has been called a sacrifice
to God (I’s. i, 17).  And we burn the incense, ‘“the sweet-
smelling fruit of excellent theology, offering it by means
of our prayers.” ‘So we sacrifice and burn incense, cele-
brating the memory of the great sucrifice in the mysteries
which He has dechivered to us, and bringing to God our
Thanksgiving for our Salvation (ryv vwep owrypas ypwv
ev\(u.pccrruw) by means of pious hymns and prayers, dedi-
cating ourselves wholly to Him and His High Priest, the
Word Himself, making our offering in body and soul
(draxedpero).”

Here we have opflodor used in the sacramental sense;
and the mmner nature of the sacrilice is stressed ; the real
sacrifice 1s the contrite heart offered through the Great
High Priest, and the incense (non-existent materially in
the service then) is the @eodoyin of the worshipper. It
is a choral, prayerful self-dedication and LEucharist.

(i1) 223 6.—-Christ  fulfilled the priesthood of Mel-
chizedek, not Aaron. *““And our Saviour Jesus, the Christ
of God, after the manner of Melchizedek still ecven now
accomplishes by means of 1lis ministers the rites of His
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priestly work amongst men.” Like Melchizedek, Christ
first and Ihis priests after Him ‘“accomplishing their
spiritual sacrificial work according to the laws of the
Church, represent with wine and bread the mysteries of
HiS Bod)' and sa\'ing BlOOd ? (ou'w Kl upTe TOU TE TWRATOS
QUTOU KUL TOU TOTYPLOV UYLUTOS AlITTOVTUL TU PUGTIPLAL).

(1) 380d.—The expressions m Zech. i1x. gand 13, are
allusions to the Eucharist, and point to the joy given by
the mystic wine, and the glory and purity of the mystic
food. “For He dehivered the symbols (ovpfola) of
His divine dispensation to His disciples, bidding them
make the image of His own Dody (myr ewora rov {tor
cwpatos woteobal).”  Rejecting the Mosaic sacrifices, lle
delivered them bread to use as a symbol of His Body
(uprw xpyobar orpfolw Tov hov doparos).

This further llustrates the use of odpBolov.

We cather from these passages:—(1) ‘I'hat the Mosaic
Sacrifice, the Sacrifice on the Cross, and the Eucharistic
Sacrifice are intimately related.  The latter 1s a Memorial
of the Sacrfice of the Cross in a far higher sense than
the Jewish sacrifices were foreshadowings of it. They were
but symbols that were unreal, the LEucharist 1s a symbol
but 1t “embraces reahty, ’ 7.e. 1t includes what it represents.
It is the archetype of which they were symbols.

(1) The LKuchanst 1s nothing, if it 15 not mward. It
is a means for the offering of a contrite heart, and the
incense of true knowledge of God. It 1s no mere outward
act ; in and through the outward act 1s the inner oblation.

(ii1) Though m Ime with the Mosaic system  the
Lucharnist is far more in hne with the primeval offering
of blessing made by Mclchizedek with bread and wine,
not with animal victims.

(iv) The Euchanst we gather was celcbrated daily, and
with music.

|CL. Darwell Swone, I HHistory of the Doctrivie of the
[lncharist, London, 1909, vol. 1. 1oy—11. .\, larnack,
Llistory of Dogmay iv. 291.]

§ 8. MSK, Erc

The carliest MS. of the Demcustratio 1s the Codex known
as the Modicean or * Parisinus 09,7 of the twelith contury,
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Dindorf’s conclusion is that a satisfactory text is secured
by the use of the Parisinus 469, on which his own edition
(Teubner series) is based. It 1s, he says, comparatively
free from the errors of transcribers, with the exception of
some lacune (pp. 195d, 21o0a, 217 b), and from the
frequent interpolations of the Zraeparafio and the History,
because the Demonstratio, having fewer readers, was seldom
copied. There is, therefore, little room in the study of
the text for conjectural emendation.

The first LEdition of the Greek was that of Robert
Stephen, 1548.

Viguler’'s /Fragparatic was published at Pans in 1628,
with the Demonstratio and other works of LLusebius, and
the Latin translation of Donatus.

Gaisford’s edition (2 vols., Oxford) appeared in 1852 with
critical apparatus and the same Latin translation.

The Demionstratio forms vol. xxu. of the Greek Putrology
of Migne (1857), who uses the Paris edition of 1628 with
the same translation,

The most recent text is W. Dindorf’s in the Teubner
Series (Leipzig, 1867), from whose Preface the data of the
above are drawn.

The Latin version of Donatus (Rome, 1498) was reprinted
at Basle 1n 1542, 1539, 1559 and 1570, and with the
Scholia of J. J. Grynaeus at Paris in 1587. It is remark-
able for "~ omissions and alterations of passages doctrinally
suspect

The p  «nt translation is made from the text of Gaisford
(Oxford, 1852), with reference to Migne.
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The above list of chapters was ziven at the begimning of
cach book. It was lost from the Paris Caodex for Book 1
together with the first pazes of that book, and from the
copies, onc of which Robert Stephen used in his edition
of 1545  In the Paris cdition of 1628, the cditor composed
the headings of the first three chapters. and supplied the
others from a second catalogue, which 1s given at the head
of cach chapter throughout the work  Thouzgh no doubt
the catalogue was complete in the Mavrocordato Codex,
Stephen Bergler omitted to give 1t 1n the portion of the
work which he supplied for the edition of IFabricius

The headings of the separate chaptors, which are m our
translation given m their places and form a second eatalogue,
arc much fuller than the introductory hst. being enriched
by outlines of the proplictie passages that are used
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2 THI. PROOK OF TIHE GOSPEL Dk. 1.

circumstances of the Saviour’s own presentment of the
Gospel, and the things which in our own day are being
fulfilled by the Holy Spirit before our very eyes. [t shall
be my task to prove that they saw that which was not

(d) present as present, and that which as yet was not in exist-

ence as actually existing ; and not only this, but that they
foretold 1n writing the events of the future for posterity,
so that by their help others can even now know what is
comng, and look forward daily to the fulfilment of their
oracles. What sort of fulfilment, do you ask? 'T'hey are

(3) fulfilled in countless and all kinds of ways, and amid all

circumstances, both generally and 1in minate detail, in the
lives of individual men, and in their corporate hfe, now
nationatly in the course of Hebrew history, and now in
that of foreign nations. Such things as civic revolutions,
changes of times, national vicissitudes, the coming of fore-
told prosperity, the assaults of adversity, the enslaving of
races, the besieging of cities, the downfall and restoration
of whole states, and countless other things that were to
take place a long time after, were forctold by these writers.

But it 1s not now the time for me to provide full proof of
this. 1 will postpone most of it for the present, and per-
haps, from the truth of what I shall put before you, there
will be some gnarantee of the possibility of proving what is
passed over in silence.

CHAPTER
The Object and Contents of the 1 ork.

Ir scems now time to say what 1 consider to be desirable
at present to draw from the prophetic writings for the proof
of the Gospel. "They said that Christ, (Whom thev named)
the Word of God, and Ilimself both God and l.ord, and
Angel of Great Counsely, wonld one day dwell among men,
and would become for all the nations of the world, bath
Greek and Darbarian, a teacher of true knowledge of God,
and of such duty to God the Maker of the Universe, as the
preaching of the Gospel includes. "Thev sad that He
would become a tittle child, and would be called the Son of
Man, as born of the race of Mankind.  They foretold the
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wondrous fashion of His birth from a Virgin, and—strangest
of all—they did not omit to name Bethlehem ! the place of
His birth, which is to-day so fumous that men still hasten
from the ends of the earth to sece 1t, but shouted it out
with the greatest clearness.  \s if they stole a march on
history these same writers proclaimed the very time of His
appearance, the precise period of Iis sojourn on carth.

[t 15 possible for you, 1f you care to take the trouble, to
sce with your eyes, comprehended 1 the prophetic writings,
all the wonderful miracles of our Saviour Jesus Christ
IHimself, that are witnessed to by the heavenly Gospels,
and to hear 1lis divine and perfect teaching about true
holiness. How 1t must move our wonder, when they unmis-
takably proclaim the new ideal of religion preached by
Him to all men, the call of His disciples, and the teaching
of the new Covenant.  Yes, and in addition to all this they (s)
forctell the Jews’ disbelief in Hum, and disputing, the plots
of the rulers, the envy of the Seribes, the treachery of one
of His disciples, the schemes of enemies, the accusations of
false witnesses, the condemnations of His judges, the shame-
ful violence, unspeakable scourging, ill-omened abuse, and,
crowning all] the death of shame. They portray Christ’s
wondcerful silence, Ths gentleness and fortitude, and the
unimagmable depths of His forbearance and forgiveness.

T'he most ancient Hebrew oracles present all these things
definitely about One Who would come in the last times, and
Who would undergo such sufferings among men, and they
clearly tell the source of their foreknowledge. They bear
witness to the Resurrection from the dead of the Being
Whom they revealed, His appearance to His disciples, His
gift of the Holy Spirit to them, His return to heaven,
His establishment as King on His Father’s throne and His
clorious second Advent yet to be at the consummation of
the age. In addition to all this you can hear the wailings
and lamentations of each of the prophets, wailing and
lamenting characteristically over the calamities which will
overtake the Jewish people because of their impicty to
Him Who had been foretold. How their kingdom, that (6
had continued from the days of a remote ancestry to
their own, would be utterly destroyed after their sin against

I For Dethlehem as a place of pilgrimage see also 97 ¢ (and note)
and 341D, and Origen, ¢. Ce/s. i. 51.
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Christ; how their fathers’ Laws would be abrogated, they
themselves deprived of their ancient worship, robbed of the
independence of their forefathers, and made slaves of their
enemies, instead of free men; how their royal metropolis
would be burned with fire, their venerable and holy altar
undergo the flames and extreme desolation, their city be
inhabited no longer by its old possessors but by races of
otherstock,! while they would be dispersedamong the Gentiles
through the whole world, with never a hope of any cessation
of evil, or breathing-space from troubles. And it is plain
even to the blind, that what they saw and foretold is
fulfilled in actual facts from the very doy the jews laid
godless hands on Christ, and drew down on themselves the
beginning of the train of sorrows.

bLut the prophecies of these inspired men did not begin
and end in gloom, nor did their prescience extend no further
than the reign of sorrow. They could change their note to
joy, and proclaim a universal message of good tidings to all
men in the coming of Christ: they could preach the good
news that though one race were lost every nation and
race of men would know God, escape from the daemons,?,
cease from ignorance and deceit and enjoy the light of
holiness : thcy could picture the disciples of Christ hllm:r
the whole world with their teaching, and the preaching of
their gospel introducing among all men a fresh and unknown
ideal of holiness: they could see churches of Christ
established by their means among all nations, and Christian
people throughout the whole world bearing one common
name : they could give assurance that the attacks of rulers
and kings from time to timie against the Church of Christ
will avail nothing to cast it down, strengthened as it is
by God. If so many things were proclaimed by the Hebrew
divines, and if their fulfilment is so clear to us all to-day,
who would not marvel at their inspiration?  Who will not
agrec that their religious and philosophic teaching and heliefs
must be sure and true, since their proof 1s to be found not

I aAdopuAawr : so Fabiicius.

? daiudrwy amopuynv. Sce MHarnack: Lxpansion of Christianity,
Excursus on ““The Conflict with Demons.” E. T. i. 152 180,
For demens as fallen angels, heathen gods, and oracles, cf. PLE. 329,
Sce Jewish legends, Book of Jubilees, 101 ¢ “; 1552251 Fnoch 0;
15891, 167; 6923; 86, 1063+ ¢'c.
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in artificial arguments, not in clever words, or deceptive
syllogistic reasoning, but in simple and straightforward
teaching, whose genuine and sincere characteris attested
by the virtue and knowledge of God evident in these inspired
men? Men who were enabled not by human but by divine
inspiration to see from a myriad ages back what was to
happen long years after, may surely claim our confidence
for the belief which they taught their pupils.

Now I am quite well aware, that it is usual in the case of
all who have been properly taught that our Lord and Saviour
Jesus is truly the Christ of God to persuade themsclves in
the first place that their behefl is strictly in agreement with
what the prophets witness about Him.  And sccondly, to fore-
warn all those, with whom they may enter on an argument,
that it i1s by no means easy to establish their position by
definite proofs. And this i1s why in attacking this subject
myself I must of course endeavour, with God’s help, to supply
a complete treatment of the Proof of the Gospel from these
Hebrew theologians.!  And the importance of my writing
does not licin the fact that it is, as might be suggested, a
polemic against the Jews. Perish the thought, far from
that! For if they would fuirly consider it,- it is rcally on
their side.  For as 1t establishes Christianity on the basis of
the antecedent prophecies, so it establishes Judaism from
the complete fulfilment of its prophecics.  To the Gentiles
too 1t should appeal, if they would fairly consider it, because
of the extraordinary foreknowledge shown in the prophetu‘
writers, and of the actual events that occurred in agreement
with their prophecies. It should convince them of the
inspircd and certain nature of the truth we hold: it should
silence the tongues of false accusers by a more logical
method of proof, which slanderers contend that we never
offer, who in their daily arguments with us keep pounding
away 3 with all their might with the implication forsooth that
we are unable to give a logical demonstration of our case,
but require those who come to us to rest on faith alone.?

v wpayparelav: so I E., 6 d, v xaforov wpayuateiar Tis FEiay-
yilwens "Amodeifews, ‘‘ gencral treatment of the Demonstration of the
Gospel "’ : (G).

2 el evyrwuovoiev, ‘‘if they would learn wisdom.” (Lightfoot.)
D.C.B., art. ** Fusebius,” ii, 330.!

3 émevrpiBiuivor.

1 The Introduction 1o thie 'raeparatio deals luminously in the manner

(8)

(9



Sir. xxxh.

9.

(10)

6 THE PROOI' OIF THE GOSPEL Bk. I.

My present work ought to have something to say to a
calumny like this, as 1t will assuredly rebut the empty lies
and blasphemy of godless heretics against the holy prophets
by its exposition of the agreement of the new with the old.
My argument will dispense with a longer systematic iter-
pretation ! of the prophecies, and will leave such a task to
any who wish to make the study, and are able to cxpound
such works.? And I shall take as my teacher the sacred
command which says ““sum up many things in few words,”
and aspire to follow it. I shall only offer such help in
regard to the texts, and to the points which bear on the
subject under consideration, as is absolutely necessary for
their clear interpretation.

But I will now cease my Introduction and begin my
Proof. As we have such a mob of slanderers flooding
us with the accusation that we are unable logieally to
present a clear demonstration of the truth we hold, and
think 1t enough to retain those who come to us by faith
alone, and as they say that we only teach our followers like
irrational animals to shut their eyes and staunchly obey what
we say without examining it at all, and call them therefore
“the faithful ™ because of their faith as distinet from reason,
I made a natural division of the calumnies of our position
in my ¢ Preparation” of the subject as a whole. On the onc
side I placed the attacks of the polytheistic Gentiles, who
accuse us of apostasy from our ancestral gods, and make
a great point of the wimplication, that in recogmzing the
Hebrew oracles we honour the work of Barbarians more

ol Origen with the spheres of Reason and Faith (pp. 14-16).  The
charge that Christians said:  *“ 1)o not examine, but only believe,” and
““Thy faith shall save thee’ was alwayvs advanced by the eduncated
heatnen: c.g. ¢. Ce/s, 1. 94 i 3y Oricen and lusebius repuhated it.
Clement of Alexandria, as 'I'. R. Glover notes, saw hoth sides of the
question ; he could 1ebuke those who deeried Reason (Strom, 4, 43),
and insist on the co-operation of Iaith with rational inquiry, and yet
say To maTevaas pbror kal arayevenyrar re\elwrls dorur &v Cap (Llaed. i,
27)  Conflict of Religions in the Farly Roman Fmpire, p. 242.
Modern apologetics, while rejecling a ““Credo quia impossibile, " are
supported by the psvehologv of William James in holding that Faithin
ascnse must precede Reasons (CfW, James, 7he Hr/'. to Feliere,
pp. 1 3tand 63 1103 1args. First pnblished 18a0.)

U dielodichy épanrelar, cf. 115 337 ¢, 7ot (L.

2 olot 7" kv elev elmenr T Tpowor,
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than those of the Greeks. And on the other side I set the
accusation of the Jews, in which they claim to be justly
incensed against us, because we do not embrace their
manner of life, though we make use of their sacred writings.
Such being the division, I met the first so far as I could in
my /reparation for the Gospel by allowing that we were
originally Greeks, or men of other nations who had absorbed
Greek ideas,! and enslaved by ancestral ties in the deceits
of polythetsm. Dut I went on to say that our conversion
was due not to emotional and unexamined impulse, but
to judgment and sober reasoning, and that our devotion
to the oracles of the Hebrews thus had the support of
judgment and sound reason.

And now T have to defend myself against the second
class of opponents, and to embark on the mvestigation it
requoes. It has to do with those of the Circumcision, 1t
has not yet been investigated,~ but I hope in time to dispose
of it in the present work on the Proof of the Gospel.  And
so now with an invocation of the God of Jews and Greeks
ahke in our Saviour’s Name we will take as our first object
of inquiry, what 1s the character of the religion set before
Christians.  And in this same inquiry we shall record the
solutions of all the points investigated.

CIHAPTER 2
The Character of the Christian Religvion.

I Have already laid down in my Preparation that Christi-
anity 1s ncither a form of Ilellenism, nor of Judaism,
but that it i1s a religion with its own characteristic stamp,
and that this 1s not anything novel or original,® but some-
thinz of the greatest antiquity, somcthing natural and
familiar to the godly men before the times of Moses who

kY - &
V ra ‘FAXfrwy medaovniores.

2 7.c. Notin P for many Apologies had already addressed the
Jews.

3 éxretommperoy, cf. 2. 60 a, ““10 be carried out of the course.”

Christianity is in the main stream of man’s «piritnal purpose, and is
identical with his earliest true relicion.

(11)
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are remembered for their holiness and justice. But now let
us consider the nature of Hellenism and Judaism, and
inquire under which banner we should find these pre
Mosaic saints, whose godhiness and holiness is attested by
Moses himself.  Judaisin would be correetly defined as
the polity constituted aeccording to the Law of Moses,
dependent on the one, omnipotent God. Hellenism you
might summarily deseribe as the worship of many Gods
according to the ancestral rehgions of all nations. \What
then would you say about the pre-Mosaie and pre-Judaic
saints,! whose lives are recorded by Moses, I<noch for
instanee, of whom he says:

“And Linoch p]eased God.”
Or Noah, of whom he says again:

« And Noah was a man righteous 1n his generation
Or Seth, and Japheth, of whom he writes :

“Blessed be the Tord God of Scth- (Shem),

and may God make room for Japheth.”

Add to these Abraham, Isaac, and Jacob, include as is
right the patriarch Job, and all the rest who lived aceording
to the ideals of these men @ they must, you may think. have
been either Jews or Greeks. but yet they could not properly
be called Jews, inasmuch as the system of Moses™ Law had
not yet been brought into bcmg. IFor if (as we have
admitted) Judaism 15 only the obscrvance of Muoses' law,
and Moses did not appear until long after the date ol the
men named, it 1s obvious that those whosc holiness he
records who lived before him, were not Jews.  Neither ean
we regard them as Greeks,® inasmuch as they were not
under the dominion of polytheistic superstition.  For it is
recorded of \\braham that he left his father’s house and s

! This seems the best equivalent for 8eope\ys in the fathers.

“ S. Shem, followed by ** And Canaan shall be his servant.™ S,
throughout these notes refers to Dre. Swete's edition of the Septuagint,

3 The religious use of *“ Greek” for ** heathen 7 rmns back ta St Paul
““like a born Jew and Pharisee he usually bisects humanity into cirenm-
cized and uncircumcized—the Tatter being desenbed for the sake of
brevity as Greeks.” (H'\rn'\ck opansicn of Christuoner, 1o 304),
e. g 1 Cor x. 32, Galo dii. 28, Fphes.iic 1. CL Drea un of Lt
ap. Clem. Strom. vi. 5 4[ “Worship not as the Greeks nov as the
lews.”  Lopistle to Diognctns, oo 1 and el 50 AAprlo v o (i s, e i
Clement of Alexandria, Srom e 10, 705 Vo Ly, aN T vio 5020 and
Fathers gencrally swhen dealing with the Church as the ** third 1ace.”
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addressed to .Abraham, that in days to come not only
Abraham’s descendants, his Jewish seed, but all the tribes
and nations of the earth will be counted worthy of God’s
blessing on the common basis of a piety like Abraham’s.

‘“1. And the Lord said to .\bram, Go forth out of thy
land, and from thy kindred, and from the house of thy
father, and come hither into the land whieh I shall
shew thee. 2. And I will make of thec a great nation,
and I will bless thee and magnify thy name, and thou
shalt be blessed, 3.and I will bless those that bless thee,
and I will curse those that curse thee, and in thec all
the tribes of the earth shall be blessed.’

And agam God said :

“Shall 1 hide from .\braham my servant that T shall
do? T'or Abraham shall become a great and numerous
nation, and in him all the nations of the earth shall be
blessed.”

How could all the nations and families of the carth be
blessed in Abraham, 1if there was no connection between
him and them, either of spiritual character ! or physical
kinship? There was assuredly no physical kinship between
Abraham and the Scythians, or the Egyptians, or the
dithiopians, or the Indians, or the DBritons, or the
Spaniards: such nations and others more distant than
they could not surcly hope to receive any blessing because
of any physical kinship to Abraham. It was quite as un-
likely that all the nations would have any common claim to
sharce the spiritual blessings of Abraham.  FFor some of them -
practised marriage with mothers and incest with daughters,
some of them unmentionable vice.  The religion of others lay
in slauzhter, and the deification of animals, 1dols of lifeless
wood, and superstitions of deceiving spirits.  Others burned
their old men alive, and commended as holy and good the
customs of delivering their dearest to the flames, or feasting
on dead bodies.  Men brought up in such savage wavs

" kara buyis Tpomwor.

* Fora simlar catalogne see L 301 a, also 11 b, where 5. quotes
Herodot s 1 210 of customs of Massagelie, Strabo 513 and 520) ol
the Derbices.  Scee also Heradl il 38, 300 Sexte Lamp. oo g A xi.
102, Clema Nlex. Zuddo i 7. Pasian Princes.y D og. Ll 2vee 105
andax. i Sext. BEmp, g i 2050 CL Zellor: Stons (VT 3080 For
devouring parenls see Ovigen, . Ce/ve 20 307 (of the Callatians).
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5
.

could not surely share in the blessing of the godly, unless
they escaped from their savagery, and embraced a way of
life similar to the piety of Abraham. For even he, a
foreigner and a stranger to the religion which he afterwards
embraced, i1s said to have changed his hfe, to have cast
away his ancestral superstition, to have left his home and
kindred and fathers’ customs, and the manner of hfe 1n
which he was born and reared, and to have followed God,
Who gave him the oracles which are preserved in the
Scriptures.

If Moses then, who came after Abraham and established
a polity for the Jewish race on the basis of the law which
he gave them, had laid down the kind of laws which were
the guide of godly men before his own time, and such as 1t
was possible for all nations to adopt, so that it should be
possible for all the tribes and nations of the world to
worship according to Moses’ enactments; which is the
same as saying that the oracles foretold that through Moses’
langiving men of all nations would worship God and follow
Judaism, being brought to 1t by the law, and would be blessed
with the blessing of Abraham—then it would have been
right for us to be keeping the enactments of Moses.  But
if the polity of Moses was not applicable to the other
nations, but only to the Jews and not to all of them, but
only to the ihabitants of Judwa, then it was a]to"ethcr
necessary to set up another kind of religion different from the
law of Moses, that all the nations of the world might take it
as their guide with .\braham, and receive an cqual share
of blessing with him.

CHAPTER 3
That the System oy Moses was not Suitable for ANl Nations.

THAT the enactments of Moses, as I said, were only applic
able to the Jews, but not to all of them, and certainly not
to the dispersed (among the Gentiles), only in fact to the
inhabitants of P’alestine, will be plain to you if you reflect
thus. For the law of Moses says :

(17)



(13)
Ex. xxiil.
17.
Ex.xxxiv.
23.
D xvi
10,

(19)
T.ev X1 1

Lev. Xil. o,
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‘““ Thrice in the year shall all thy males appear before
the Lord thy God.”

And it defines more exactly at what place they should all
meet, when it says :

“ Three times 1n the year shall thy males appear before
the Lord, thy God, in the place which the Lord shall
choose.”

You see that it does not bid them meet in eaeh city, or in
any indefinite place, but ““in the place which the Lord thy
God shall ehoose.” There thrice a year it enacts that they
must assemble together, and it determines the times, when
they must meet at the place where the rites of the worship
there are to be celebrated. One season is that of the
Passover, the second, fifty days later, is called the Feast of
Pentecost, and the third is in the seventh month after the
Passover, on the Day of Atonement, when all the Jews still
perform their fast.  And a curse is laid on all who do not
obey what 1s enacted. It is plain that all who were to meet
at Jerusalem thrice in the year and perform their rites would
not be able to live far from Judwea: but they live all round
its boundaries. If then it would be impossible even for the
Jews whose home 1s the farthest from Palestine to obey their
law, it would be absurd to hold that it could be applicable
to all nations and to men in the uttermost parts of the
earth.

Hear now in what way women after childbirth arve bidden
by the same Lawgiver to go and present their offerings to
God, as follows :

“And the Lord spake to Moses, saying, Speak to the
children of Israel, and thou shalt say to them, Whatsoever
woman shall have conccived and borne a male-child shall
be unctean seven days.”

And he adds after saying something ¢lsc :

“6. And when the days of her purification shall have
been fulfilled for a son or a daughter, she shall bring a
lamb of a year old without blemish for a whole burnt-
offcring, and a young pigeon or a turtle-dove for a
sin offering to the door of the tabernacle of witness to
the priest, 7. she shall present [them] before the Lord.
And the priest shall make atonement for her, and shall
purify her from the issue of her blood : this is the law
of her who bears a male or a female.”
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Again, in addition to this the same law bids those who
have contracted defilement by mourning or touching a
corpse only to be purified by the ashes of an heifer, and to
abstain from their accustomed work for seven days. ‘I his
1s what 1t says :°

““ ro. And it shall bea perpetual statute to the children
of Isracl and to the prosclytes in the midst of them.
11. He that touchces the dead body of any soul of man
shall be unclean seven days, 12. shall be purified on the
third day and shall be made clean on the seventh day. (20)
And if he be not purified on the third day, and on the
seventh day, he shall not be clean. 13, LEvery one who
touches the dead body of a soul of a man, if he shall
have died, and he be not punified, he has defiled the
tabernacle of the witness of the Lord. That soul shall be
cut off from Israel, because the water of cleansing has not
been sprinkled on him. Heis unclean, uncleanness is on
him. 14. And thisis the law : 1f & man die m a house,
everyone that goeth into that house, and all the things
that are in the house, are unclean seven days.  15. And
cvery cpen vessel I which is not bound with a fastening,
shall be unclean ; 16. and every one who shall touch on the
face any man slain by the sword, or a corpse, or a human
bone, or a sepulchre, shall be unclean seven days.
17. And they shall take for the unclean of the burnt ashes
of purification, and shall pour it into avesscl, 18. and = shall
take hyssop. And a clean man shall dip it, and sprinkle
it on the house and the furniture and the souls that are
therein, and on him that has touched the human bone,
or the slain man, or the dead, or the sepulchre. 19. .And
the clean man shall sprinkle it on the unclean on the
third day, and 3 on the seventh day, and he shall wash (21)
his garments, and shall wash [his body] with water, and
shall be unclean until the evening. 20. .And a man, if he
be defiled, and not purified, that soul shall be cast out
of the congregation,? because the water of purification
has not been sprinkled on him ; and this shall be a g
perpetual law to you.” 10,

1 S, 6oa ovx! Secuov xaradederat év alrw for voa ouxl Secuw kara-
EéSerar.
#

¢ N, ““lie shall take.” 3 S. adds ““he shall be purified,”
# S, adds *“ bgeause he defiled the holy things of the Lord,”
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Deut. xIi.
13, 14.

(22)

(1)
Deut. xil.
17.

Dreut. xii,

20,
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When Moses made this law he even determined the ntual
of the sprinkling with water. He said that a red heifer
without spot must be completely burnt, and that a portion
of its ashes must be cast into the water, with which those
who had been defiled by a corpse were to be purified.
Where the heifer is to be burnt, where the woman is to
bring her offerings after childbirth, where she 1s to celebrite
the other nites, is not in doubt. It 1s not to be done
mdifferently in every place, but only in that place which he
defines.  Thisas plaun from his enactment, when he says :

‘“ And there shall be a place, which the Lord your
God shall choose, in which his name shall be called
upon, there shall ye bear whatsoever I bid you to-day.”

And he explains in accurate order, adding :

“13. Take heed to thyself that thou offer not thy whole
burnt-offerings in any place, which thou mayst see, 14. but
in the place which the Lord thy God shall choose, in
onc of thy cities : there shalt thou offer thy whole burnt-
offerings, and there shalt thou do whatsoever I bid you
to-day.”

And he makes this addition :

* 17. Thou shalt not be able to cat i all thy cities the
tenth of thy corn and wine and oil, the firstborn of thy
herd and thy flock, and all thy vows whatsoever thou
hast vowed, and thy thank-offerings, and the firstfruits
of thine hands. 18. But before the Lord shalt thou eat it
in the place which the Lord thy God shall choose for
himsclf; thou and thy sons and thy daughter, and thy
servant, and thy maid, and the stranger ! that 1s i thy
cities.”

And proceeding he conhirms the statement, where he says :

“But thou shalt take thy holy things, if thou hast
any, and thy vows, and shalt come to the place, w hich
the Lord thy God shall choose for himself.”

And again:

“Thou shalt tithe a tenth of all the produce of thy
sced, the produce of thy ficld year by vear. And thou

Ulcis al this point that the Panis Codex goo, the basis of the edition
of Stephen, and the Pans edition of 1628, begins,  Up to this point
we are dependent on the edition of the lost Masrocordito Codex by

Fabricius and on his paging. The paging is now that of Stephen and
starts here as page 1.
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shalt eat it in the place which the Lord thy God shall
choose to have his name called on there.”

And then.in considering what ought to be done if the
place designated by him were far off, and the yield of fruit
large, how the year’s fruits for the whole burnt-offering
could be carried to the place of God, he lays down the
following law :

“23. .\nd if the journey be too far for thee, and thou
art not able to bring them, because the place is far from
thee, which the l.ord your God shall choose to have
his name called on there, because the Tord thy God
shall bless thee; z4. and thou shalt sell them for money,
and shalt take the money in thy hands, and shalt go to
the place which the Lord thy God shall choose.
25 .And thou shalt give the money for whatsoever thy
soul desireth for oxen or sheep, or wine, or strong drink,
or for whatsoever thy soul desireth and thou shalt con-
sume it there before the Lord.”

And he again sets his seal on the actual place, when he
SIYS @

“19. Lvery firstborn that shall be born of thy kine and
sheep, thou shalt offer the males to the Lord thy God;
thou shalt not work with thy firstborn calf, and thou
shalt not shear thy firstborn sheep: 2o. thou shalt eat it
before the Lord year by year, in the place which the
Lord thy God shall choose, thou and thy house.’

Next notice how he arranges the celebration of the feasts,
not anywhere in the land, but only in the appointed place.
For he says:

“(bserve the month of new corn, and thou shalt
keep the Passover to the Lord thy (God,! sheep and
bulls, in the place which the Lord thy God shall
choose.”

And he again reminds them, saying :

“ 3. Thou shalt not be able to sacrifice the passover
in any of the cities which the Lord thy God gives thece :
6. but in the place which the Lord thy God shall
choose, to have his name called on there, thou shalt
sacrifice the passover at cven at the setting of the sun

1 G, adds: *“Becanse in the month of the new corn thou camest out
of Egypt by night, and thou shalt sacrifice the P’assover to the Lerd
thy God.”

(2)
Deut. xiv.

el
-

(b)

Deut. xiv.

23.

(c)
Deut. xv.
19.

Deut vvi.
I.

fay
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at the time when thou camest out of ILgypt. 7. And
Deut. avi, thou shalt boil and eat ! 1t in the place which the Lord
5 thy God shall choose.”
Such, then, 1s the law of the Ifcast of the IPassover.
FHear that of D'entecost:

““9. Seven wceks in full shalt thou number to thysclf,
from when thou beginnest to put the sickle in the corn,?
ro. and thou shalt keep a feast of weeks to the Lord
thy God, according as thy hand has power m whut-
soever things the Lord thy God gives thee to bless
thee. 11..\nd thou shalt rcjoice before the Lord thy
(sod, thou and thy son, and thy daughter, thy scrvant,

(3) and thy maid, and the Levite that 1s in thy cities, and
the prosclyte, and the orphan, and the widow that 1s
Deut. xvi. among you, in the place which the Lord thy God shall
9: choose for himself, to have his name called on there.”
And hear where he commands the third feast to be
celebrated :

““13. And thou shalt keep the feast of tabernacles
when thou gatherest in from thy corn-floor and from thy
wine-press, 14. and shalt rejoice in thy feast, thou and
thy son, and thy daughter, and thy servant. and thy

() maid, and the widow,? in the place which the Lord thy
) ’ oW, ¢l )
Deut. xvi. (rod shall choose for himscell.”

13 As he is so insistent on the selected place, and says so

many times that they are to meet there in all their tribes
and in all their families, the law could hardly apply to
those living even a little way from Judwa, and still less
to the nations of the whole world, especially as he allows
no pardon to those who trunsgress his ordinances, and
invokes a curse on those who do not carry them all out to
the minutest detail, in the following words :

(c) “Cursed s he who continueth not in all things
Deut. written in this law to do them.”!
Nxva. Consider, again, other instances of the mipossibility ol

all men following the law of Moses. e makes a distine-
ton between voluntary transgressions and  those hard to
eviade, and after assigning penaltics to sins which deserve

' Soadds: tYand roast.”

2 Ssadds: *“thou shiah bezin to number th weeks

CS adds s and the Lovites wdhe prose vie, aand the orphan,
Pscadls: eveny man T and Cina b the words ot thes law, "
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lev. v.

4, 5,0

Lev.v. 15.

(4)

Lev.v. 17.
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Ilerce the only thing necessary for the polluted person is
for him to go once more to the sacred place, and offer for
the sin which he has sinned a fcmale animal from his flock,
a lamb or a kid of the goats, for his sin. .\nd the law was
the same in the case of a soul, which shall **swear pro-
nouncing with his lips to do evil or to do geod. whatsoever
it be that a man shall pronounce with an oath, and it be
hid from him; and when he knowcth of 1t and 1s guilty in
one of thosc things, and shall confess the sin that he hath
sinned :” he too, the law says, taking the same’ offering,
15 to go with all speed to the sacred place, and the priest
15 to pray on his behalf for the sm, and his sin shall be for-
given. And another law besides those I have quoted makes
this provision :

*“The soul which shall be really unconscious, and
shall sin unwittingly i any of the holy things of the
Lord, cven he shall bear a ram for his transgression to
the Lord. And he shall bear 1t again to the high-
priest to the piace, that 1s to say the chosen place.” 1)

And he adds a sixth law in these words:

“And the soul which shall sin and do one thing
against the commandments of the Lord, which it 1s not
right to do, and hath not known it, and shall have
transgressed and contracted guilt, he shall even Dbring
a ram - to the High Priest, and the priest shall make
atonement for his trespass of 1gnorance, and he knew
it not, and it shall be forgiven him.”

I'he following 15 a seventh law :

¢ 2. T'he soul which shall have sinned and surcly over-
looked the commandments of the Lord, and shail deal
falsely in the affurs of his neighbour in the matter of
a deposit, or concerning association (in business), or
plunder, or has in any way wronged his neighbour, 3. or
has found that which was lost, and has lied COI\CCT!HI]"
i, and shall have sworn unjustly concerning any one of
all the things, whatsoever a man may do. so as ta sin
thereby 5 .t shall cone to pass, whenever he so hath
sinned and  transgressed, that he  shall restore  the
plunder he has seized, or redress the mjustice he has

1A paraphrase of S, text,
2 Soalds: withoat blemish from the sheep of the price of the
money for bis frespass,” and has @ priest ” for ¢Chigh-priest.”
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committed, or restore the deposit which was entrusted
to him, 5. or the lost article he has found of any kind, (35)
about which he swore unjustly, he shall even restore it
in full, and shall add to it the fifth part.” Lev. vi. 2.
Here, again, after confesston and reparation the trans-
gressor had to go with all speed, putting cverything clse on
one side, to the place, which the lord our God should
choose, and offer for his sin an unblemished ram, and the
priest was to pray for him before the 1ord, and he would
be forgiven. (b)
In this carcful way our wonderful Moses distinguished
sins done unwittingly and ignorantly from intentional
offences, on which 1 the government of his people he set
rigorous penalties.  For he that would not pardon the
unwitting offender before he had confessed his offence,
exacted a small penalty from him in the sacrifice ordained,
by requiring him to repair with all speed to the sacred (c)
plice fostered both the religious spirit and watchfulness of
those who worshipped God by his rule, and of course re-
strained even more the desires of willing offenders.  What,
then, must be our conclusion from all this, when, as we have
said, we fimd Moses summing up his whole system with a
curse, where he says:
1+« Cursed 1s everyone, who shatl not remain inall the Deut,
things written in this law, to do them 72 xxvii. 26.
Was it, then, meant that Moscs’ future disciples from the
¢nds of the earth must do all these things, if they were to
escape the curse and receive the blessmg promised to
Abraham?  Were they to go thrice a year to Jerusalem, (d)
and were the female worshippers of all nations, fresh from
the pangs of childbirth, to undertake so long a journey, to
offer the sacrifice ordained by Mosces for cach one of their
children? Were those who had touched a dead body, or
had forsworn themselves, or had sinned against their will,
to come from the ends of the earth, to run and hasten
to the purification that was required by the law, in order
to escape the visitation of the curse? Of course it is clear
to you that it was hard e¢nough to follow Moses’ rule of
life for those who lived round Jerusalem, or only inhabited
Judeea, and that it was cuite out of the question for the

1 R.V. *““confirmeth not the words of this law to do them.”
Cf Gal. ii. 10
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other nations to fulfil it. Hence, of course, our Lord and
Saviour, Jesus the Son of God, said to His disciples after
His Resurrection :

(6) ““Go and make disciples of all the nations,” and

added :
“ Teaching them to observe all things, whatsoever I

have commanded you. ’?!

For He did not bid them to teach the laws of Moses to
all nations, but whatsoever He Himself had commanded:
that is to say, the contents of the Gospels. And agreeably
to this His disciples and apostles in considering the require-
ments of the Gentiles decided that Moses' enactments were
unsuitable to their needs, since neither they themselves nor
their fathers had found them easy to be kept. As St. Peter

(b) says in the Acts:

Acts xv,
10.

-

“Now therefore why do ye attempt to lay a yoke
upon the necks of the disciples, which ncither our
fathers nor we were able to bear?”

And agreeably to this Moses himself for this very reason
said that another prophet would be raised up *like unto
him”; and publishes the good news that he should be a
lawgiver for all the nations. e speaks of Christ in a
riddle. He orders his followers to obey him in these
prophetic words. ’

“15. A\ prophet shall the Lord your God raise up to
you from your brcthren, like unto me, yc shall hear
him [whatsocver he saith unto you.. 19. .And it shall

N

1 Matt. xxviii. 19. The verse is quoted thus seven limes in the
Demonstratio with the omission of the reference to Baptism and the
Trinity. Conybeare (/ibbert fournal. 1. (1902-3) p. 102), who holds
that the reference was interpolated for dogmatic reasons, and was not
fully assured in 1lic text till after the Council of Nicea, supports his
view from the practice of Lusebius. This is the view of Kirsopp
Lake, Z.R.E. ii. 380 and Moffalt, Zhe Historical New Zest. 190,
p. 647. The historicity of the words as ipsissima verda is denied by
I'tarnack, Clemen, and ). \. Robinson, Znc, Aibl., art. ** Laplism, ’
From the Acts taken literally it would be gathered that apustolic
Baptism was simply in the Name of Jesus.—(Acts vidl. 12 101 ix. 18
xxii. 10, etc)

Bul the threefold formula occurs in the Nidacke, ch. vii.,, and is
supportel by Justin Martyr, Apol. i. 61 and [renaus, who, however,
bases it not on Matt, xxviii, 19, but on tradition. (A, llarnack, #History
of Dogma, ir. 22 The textual authority of the text as it stands s
unassailable, and the problem is to reconcile it with the statements
in Acts,
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be that cvery soul who will not hear that prophet shall Deut.
be cast out of its race.” ! 1S,
And that this prophet, who is clearly the Christ, should 9
come forth from the Jews and rule all nations, he proclaims
again when he says:
“ 5. How fair arc thy dwellings, O Jacob, and thy (d)
tents, O Israel, 6. as shady groves, and as a garden by
a river, and as tents which God pitched.- 7. There
shall come a man out of his seed, and he shall rule Num.
over many nations,® and his kingdom shall be exalted.” xxv. 5.
He makes it clear from which tribe of all the twelve
that comprised the Hebrew race, namely the tribe of
Judah, Christ the Lawgiver of the Gentiles according to
the prophecy should arise. He is clear as to the date, for
it would be after the cessation of the Jewish monarchy
which had been handed down from their forefathers.
“ A ruler shall not fail from Juda, nor a prince from
his loins, until there come the things stored up for
him: and he is the expectation of the nations.”*
What “expectation” could this be, but that expressed in
the promisc to Abraham that in him all the families of
the earth should be blessed? Moses has, therefore, made

1 S.: ““And the man who will not hear whatsoever that prophet
speaks in my name, I will judge him” (19). Verse 18 is *‘ I will raise
up a prophet to them of their brethren like unto thee, and I will give
my words into his mouth, and he shall speak to them as I command
him.”

- S. adds: ‘‘as cedars by the waters.”

? S.adds: xal vywnoerar i Twy Basidela—R. V., ¢ 1lis king shall
be higher than \Agag.”

¢ Iere E. quotes 7a amoxetuéra abrg, the text accepted by Swete, but
PpP- 50 ¢, 95 ¢, and 332 d, he quotes from another text ¢ awoxerray,
which he says (332d) in Hebrew is SiAwau or “*sent.”” 7Ta dmwokeiueva
avty, the reading of G. and Theodotion = ‘* that which is his,” and is
adopted with hesitation by Driver, as the meaning of the llebrew.
¢ awdeerrar  ‘“whose it is” was adopted by Justin, .. i. 32, supply-
ing 7d Bagiketov, and 7rypho, cxx., Iren. iv. x. 2, and by Origen (often) :
also by Onkelos, and the ’eshitta.  This rendering isadopted by Gunkel.

ALV. translates, *“ Until Shiloh come,” R.V. (margin), *‘Till he
come to Shiloh,” noticing the two LXNX renderings ; and this rendering
is accepted in default of a better, by Delitzsch, Dillman, and S.
Davidson. There are many other suggestions, including Wellhausen's
‘“that the verse denotes an ideal hmit of time, the coming of the
Messialy, and presupposes the Davidic monarchy.”

(Z.D.5. iv. 501, A. S. Aglen. See also S. Davidson, lutrod. to
0.7., vol. 1)
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it quite plain from his own words that he was quite well

(7) aware of the failure of the law he had laid down to apply
to all nations, and that another prophet would be necessary
for the fulfilment of the oracles given to Abraham. And
this was He, of Whom his prophecy proclaimed the gooil
news that one should arise from the tribe of Judah and
rule all nations.

CHAPTER t

IVhy 1t 1s we reject the Jews ay of Life, though e
accep! their Ilritings.

THESE, then, arc the reasons why we have accepted and
loved as belonging to ourselves the sacred books of the
Hebrews, including as they do prophecics relating to us
Gentiles. And the morc so, sihice it was not Moses only
who foretold the coming of the Lawgiver of the Gentiles
(c) after him, but really the whole succession of the prophets,
who proclaimed the same truth with one voice, as David,
when he said :
“Appoint, O Lord, a Lawgiver over them : let the
Ps. ix. 20. nations know that they are but men.”
See how he too speaks of a sccond Lawgiver of the nations.
And in the same spirit in another ! (psalm) he calls on the
Gentiles to sing, not the ancient song of Moses, but a new
song, when he says:
“1. Sing to the lLord a new song: | sing to the
Lord all the whole carth: 3 proclaim among the
nations his glory, | among all peoples his wonders :
4. lor great is the Lord, and very worthy to be

(d) praised, | he is terrible above all gods. | 5. lor all
the gods of the nations are demons, | but it is the
Lord that made the heavens. . Bring to the Lord

b

ye families of the nations ;| 8. bring to the Lord glory
I's. xcv 1, to his name.”
And again:
“10 Say among the nations, T'he Lord is King.

Vdverepn Yalug., i Codex.
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I'or he has established the world, that it shalt not be
shaken.”
And again:

“1. Sing to the Lord a new song, | for he hath done
marvellous things. 2. The Lord hath made known
his salvation; | DBefore the nations he hath revealed
righteousness. | 3. .\l the ends of the carth have seen
the salvation of our God.™?

And notice how he ordains the new song not for the
Jewish race only : the aneient song of Moses suited them,
but for all the nations. This new song is called by
Jeremiah, another Hebrew prophet, “a new covenant”
where he says:

“31. Behold the days come, saith the Lord, when I
will make a new covenant with the housec of Israel,
and with the house of Juda: 32. not according to
the covenant that I made with their fathers, in the day
that Itook them by the hand to lcad them out of the
iand of LEgypt: for they abode not in my covenant,
and I disregarded them, saith the Lord.  33. IFor this
is my covenant which I will make with the house of
Israel,- saith the Lord, I will put my laws? in their
minds, and on their hearts I will write (them), and 1
will be their God, and they shall be my people.”

You see here that he distinguishes two covenants, the
old and the new, and says that the new would not be
like the old which was given to the fathers.  Ior the old
covenant was given as a law to the Jews, when they had
fallen from the religion of their forefathers, and had em-
braced the manners and life of the Egyptians, and bad
declined to the crrors of polytheism, and the idolatrous
superstitions of the Gentiles. It was intended to raise up
the fallen, and to sct on their feet those who were lying
on their faces, by suitable teaching.

“For the Iw, it 1s said, is not for the righteous,
but for the unjust? and disorderly, for the unrighteous
and for sinners, and for those like them.”

But the new covenant leads those who, through our Saviour

1 E. shortens the passage considerabiy.

- E. omits ““after these days.” * E. omits ““ 1 will give.”

VAWLILL: Aikaiw vopos ov ketar. K 1 dwkawois yap. ¢nai, rduos ov
KeiTat . . . Kal Tois mapaTAnoors.

Ps. xcv.
10.

Ps. acviil.
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Ter. XXX,
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by the grace and gift of God are raised up, to a rapid
march into the kingdom promised by God. It summons
all men equally to share together the same good things.
This “new covenant” Isalah, another of the Hebrew
prophets, calls the ‘“new law,” when he says:

“s3. For out of Sion shall go forth « law, and the
word of the Lord from Jerusalem. And all the nations
shall go, and all the peoples shall be gathered together,
and ! shall say, Let us go up to the Mount of the Lord,
and to the house of the God of Jacob.”

This law going forth from Sion, different from the law
enacted in the desert by Moses on Mount Sinai, what can
it be but the word of the Gospel, “going forth from Sion ™~
through our Saviour Jesus Christ, :md going through all
the nations? For it is plain that it was in ]eruqalem and
Mount Sion adjacent thereto, where our Lord and Saviour
for the most part lived and taught, that the law of the
new covenant began and from thence went forth and shone
upon all, according to the commands which He gave his
disciples when He said:

“Go ye, and make disciples of all the nations,
teaching them to observe all things, whatsoever T have
commanded you.”

What could He mean but the teaching and discipline of
the new covenant? Since, then, [ lmw proved my faets,
let us procced to investigate tOﬂether the character of the
new covenant, and the new song and the new law that
were foretold.

CHAPTER 5
The Character of the New Covenant of Christ.

I nave now proved that the old covenant and the law
given by Moses was only applicable to the Jewish race, and
only to such of them as hved in their own land. It did

(c)ynot apply to other nations of the world nor to Jows

V1L gives latter half, éx yap Suwe .. Teporratna sl and tinst
hall last, xal Hfove: lclk.u3
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trial of his utter devotion to the God of the Universe when
he lost everything he had, and left the greatest example of
holiness to posterity, when he spoke these philosophic
words :
(c) “21. I mysell came forth naked from my mother’s
womb, and naked shall I depart. The lLord ¢ave, the
Lord hath taken away. Asthe Lord pleased,so it came
Job i. 21, to pass. Blessed be the name of the Lord.”
That he said this as a worshipper of the God of the
universe is made quite clear when he goes on to say:
“4. For he s wise in mind and mighty and great ;1!
6. Who shakes the (earth) under heaven [rom its
foundation and 1its pillars totter. 7. Who commands
the sun and it rises not, and he seals up the stars ;-
Job ix. 3. 8. Who alone has stretched out the heaven.”
If then the teaching of Christ has bidden all nations now
to worship no other God but Him whom the men of
(d)old and the pre-Mosaic saints  believed 1, we are
clearly partakers of the religion of these men of okl time.
And 1if we partake of ther religion we shall surely share
their blessing. Yes, and cqually with us they knew and
bore witness to the Word of God, Whom we love to call
Christ.  They were thought worthy 1 very remarkable ways
of beholding His actual presence and theophany.
Remember how Moses calls the Being, Who appeared to
“the patriarchs, and often delivered to them the oracles after-
wards written down in Scripture.? sometimes God and T.ord,
and sometimes the .\ngel of the Lord.  He clearly implies
that this was not the Omnipotent (od, but a sccondary
(b) Being,? rightly called the God and Lord of holy men, but
(r1) the Angel of the Most High His Father. Thus he says:
“10. And Jacob went forth® . . . to Charran, 11.and
came to a certain place, and he siept there. . . .. \nd he

V'S, adds: 7is axAnpos vyerduevos €ravrior avtov rweuerrer: S
TaAa@y opn, 0 oo, & KaTtadTPEwr avta vay.

TS0 adds: kata 8¢ ayyedor arTon ano\dy Ti emerdyaer.

3 ypaparicpara Ta arvajeypapuera. The Greel means that the
oracle was given varbadly and written down afterwards, Tt need not
imply a transeriptio n betore that of Moscs,

Y aAAi 15 Sevtepos, Oeos wer  wal Kvepas 1@y OeopiNdr ard a -
avpyopevperos 1 one of the *“\rian 7 passages: cof, 2274 and Scvre a
pera 7ov Matepa ovala, 2574 See Introduction, poaxai.

8o adds: “from the well of the eath,”
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took of the stones of the place, and put it at his head, and
lay down to sleep in that place, 12. and he dreamed : and
behold, a ladder fixed on the earth whose top reached
to heaven, and the angels of God ascended and
descended cnit. 13. And the Lord stood upon it, and
said, I Yam the God of Abraham thy father, and the God
of Isaac: fear not, the earth, the land on which thou (1)
liest, to thee will 1 give it, and to thy seed : 14 and Gen.
thy seed shall be as the sand of the earth.” xxviil. 10,
To which he adds:
“16. And Jacob arosc in the morning, and took the
stone, which he had put under his head, and set it up Gen.
as a pillar.” xxviii. 16
Then further on he calls this God and lLord Who
appeéared to him the Angel of God. For Jacob says:
“11. For the Angel of God said to me in a drcam, Gen.
Jacoh.? And I said, What isit?” Xxx1. 1.
And then:
‘““12. I have seen, he says, all that T.aban does to thee.
I am the God that was seen by thee in the place of (c)
God, where thou anointedst fuor me there a pillar, and Gen. xxxi.
thou vowedst to me there a vow.” 12,
This same being who appeared to Abraham is called
l.ord and God. Ile tcaches the saint mysteriously of Ilis
FFather’s rule,® and speaks some things, as it were, of
another God, which T will examine in their place. Then,
again, it is impious? to suppose that the Being who
answered Job after his severc trial ® was the same. For
when lle shows Himself first in the whirlwind and the
clouds He reveals Himself as the God of the Universe, but
He goes on to reveal Himself in a way which makes Job
say :
‘““ 3. Hear me, O Lord, and I will speak.® 5. I heard (q)
of thee before by the hearing of the ears, but now mine
eye hath scen thee.’
And if 1t is not possible for the Most Iligh God,? the
1 S, adds: ““the Lord.” £ S. repeats ¢‘ Jacolh.”

3 atBevrlas, cf. P.E. 314 A, drvfpemors avlevryy vipwr elvar xal
Kuolow,

4 Paris Codex dmils ov,

¢ pera Ty avrapxn Siayvpvaclav : so of virive, Ar., Eth i. 7. 6.

6 S, adds : T will ask Thee, and do Thou tell me.”

7 1by émeneva Oeov-

Job xhi. 4.
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Invisible, the Uncreated, and the Omnipotent to be said to
be seen in mortal form, the Being \WWho was seen must have
been the Word of God, Whom we call Lord as we do the
Father. But it is needless for me to labour the point, since
it is possible to find instances in Holy Scripture.  Thesc 1
will collect at leisure in connection with my present work !
to prove that He Who was seen by the patriarchal saints
was none other than the Word of God.

Therefore besides the conception of the Creator of the
Universe, we and they have inherited also the conception
of Christ in common. Hence you can find instances of the
pre-Mosaic saints being called “ Christs,” just as we are
called Christians. Hear what the oracle in the DIsalms
says about them:

““12. When they were few in numbers, very few, and
strangers in the land, 13. and they went from nation to
nation, from (one) kingdom to another people: 14. Tlc
suffered no man to wrong them, and he reproved kings
for their sakes, saying: 13. ‘Touch not my Christs,
and do no evil to my prophets.””

(b) The whole context shows that this must be referred to

()

Abraham, Isaac, and Jacob: they therefore shared the
name of Christ with us.

CHAPTER 6

The Nature of the Life accordine to the New Covenant
proclaimed to il Men by Christ.

JusT as a life of virtue and a system of holiness 15 through
the teaching of Christ preached to all nations without any
reference to the Mosaic legislation, so by these men of old
time the same independent ideal of holiness was upheld.
They cared nothing for circumceision, nor do we.  They Jid
not abstain from cating eertain beasts, neither do we. For
instance, Moses introduces Mddchizedek, priest of the Most
High God, uncircumeised, not anointed with prepared
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ointment according to Moses, knowing naught of the
Sabbath, paying no heed whatever to the commandments
afterwards given by Moses to the whole Jewish race, but
living exactly according to the Gospel of Christ. .And
yet Moses says. he was the priest of the Most Thigh God,
and the supertor of Abrabam. For he 1s mtroduced as
blessing Abrabam. Such too was Noah, a just man in his (13
generation, whom as a kindling seed! of the human race
Alnughty God preserved in the destruction by the flood
when all men on earth were destroyed.  He again was
quite 1gnorant of Jewish customs, he was uncircumecised,
he did not follow the Mosate law in any pomt, yet he is
recognized as conspicuously just.  And linoch before him,
who 15 said to have pleased God, and to have been trans-
lated, so that his death was not seen, was another hke
person, uncircumcised, with no part or lot in the law of Moscs,
living a distinctly Chrnistian rather than a Jewish life. (b)

And Abraham himself, coming later than those alrcady
named, being younger than they according to the age men
reached 1n those times, though an old man in reality, was
the first to receive circumcision as a seal, for the sake of
his descendants, and he left it to those who should be born
of him according to the flesh as a sign of their descent
from him.  He too before he had a son, and before he was
circumeised, by his rejection of idolatry, and his confession
of the one omnipotent God, yea, by his virtuous life alone
15 shown to be one who lived as a Christian, not as a Jew.
For he 1s represented as having kept the commandments (c)
and the precepts and the ordmances of God before the
enactments of Moscs.  That s why God gtving the oracle
to Isaac says:

“And I will give to thy sced all this land, and in
thy secd shall all the nations of the carth be blessed.
Because Abraham thy father heard my voice, and kept (d)
my commandments, and my laws, and my judgments, Gen. xxvi.
and my statutes.” 4-

So there were before the Mosaic law other commandments
of God, and ordinances not like those of Moses, other laws
and precepts of Christ. by which they were justified. Moses

! (dmupov amépua, “ kindling.”” Cf. Philo tratus, 42. So Plato, Lege.
677 B speaks of survivors of the l'lool as cuivpa (wrvpa Tov Twr
avlpimwwy yerous.



{14
Deut v, 1.

(b)

Gen. xv. 6.

{c)

30 THE PROOI OF THE GOSPEL Bk. 1.

clearly shews that these were not the same as his own
cnactments, when he says to the people :

‘““Hear, Israel, the ordinances and the judgments, all
that I speak in your ears this day, and ye shall learn
them, and observe to do them. The Lord your Ged
made a covenant with you in Choreb: the Lord did
not make this covenant with your fathers, but with
you.”

See how distinctly he alludes to this covenant, when he
says God did not give the same covenant to their fathers.
For if he had said that absolutely no covenant was given to
their fathers it would have been a false statement. For
Holy Seripture testifies that a covenant of some kind was
given both to Abraham and Noah. And so Moses adds
that one “not the same” was given to their fathers, imply-
ing that other greater and glorious covenant, by which they
were shown forth as friends of God. So Moses records that
Abraham by his faith in Almighty God attained righteousncss
when he says:

“ Abraham believed in God, and it was counted unto
him for righteousness.”

This text shews clearly that he received the sign of circum-
cision after his attainment of righteousness, and after the
witness to his holiness, and that this added nothing at all
to his justification.

Again, you would find Joseph m pre-Mosaic times in the
palaces of the Egyptians living in freedom not burdened
by Judaism. Moses himseclf, the leader and lawgiver of
the Jews, lived from hts babyhood with the daughter of the
King of Egypt, and partook of the Iigyptian food without
question. What is to be said of Job the thrice blessed,
the true, the blameless, the just, the holy, what was the
cause of his holiness and justice, was it Moses' command-
ments?  Certainly not. Was it the keeping of the Sabbath,
or any other Jewish obscrvance?  llow could that be, if
Job wuas earlier than the time of Moses and his legislation ?
IFor Moses was seventh from Abraham, and Job fifth, pre-
ceding him by two generations.! AAnd if you regard his life,
you will sce it was untouched by the Mosaic legislation,
but not foreign to the teaching of our Saviour. T'hus in
reviewing his life in his apology to his friends he says:

! Sce note p. 25.
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“12. I'or T saved the poor from the hand of the
powerful, and I helped the orphan who had no helper.!
‘The mouth of the widow blessed me, 14. and I was
clad i nghteousness. I put on judgment as a cloak, Job xxix.
15. an eye was I to the blind, a foot to the lame, 16. 1 12
was a father of the weak.” (r3)
This surely is exactly the same teaching which is preached Rom. xii
to us all in the Gospel.  ‘Then again as one well acquainted 153 Luke
with the words, ** Weep with those that weep,” »and “ Blessed | ¢+ xii.
are they that weep, for they shall laugh”; and “If one 26
member suffer, all the members suffer with 1t,” which are
mcluded in the Gospel teaching, he shews his sympathy for (b)
the miserable by saying :
“25. And I wept for every weak one—I groaned Job xxx.
when 1 saw a man in difficulties.” 25.
Then, again, this holy man forestalls the Gospel teaching,
which forbids unseemly laughter, when he says:
“s5. Butaf T had gone with scorners, and if my foot Job xxxi.
has hasted to deceit. 6. For I am weighed in a just 5
balance, and the Lord knows my innocence.”
And where the Mosaic law says “Thou shalt not commit
adultery,” and assigns death as the punishment of adulterers,
He who draws out the law of the Gospel teaching, says: Mau. v,
“It was said to them of old time, Thou shalt not commit 27
adultery ; but I say unto you, thou shalt not desire at all.” (¢)
Look well at the man of whom we are specaking ; he was so
good a Christian in his life that he restrained even his looks
when they were wayward, and made 1t his boast so to do—
for he says:
“g9. And if my heart has followed my eye for the wife Job xxxi.
of another man.”4 9.
And he gives the reason, as he continues :
“11. TFor the spirit® of a man is not to be stayed, in
the case of defiling another man’s wife. 12, IFor it s a Job xxxi
firc burning on every side, and where it enters, it utterly 11
destroys.”
S, adds: evAoyla amorAvuévov €n’ due éNfoc.
2 E. o7t yerdoovrar; W.H. o1t yeAraeTe.
3 E. has unde iy apx v émbuuetv for vt mas 6 BAéwwy yuvaika wpos
1d ér.Bvunca {avryr].—W. 11
4 S. has e efnrorovBnaev §) xapdia pov. . . K. ei 8¢ xkal T¢ oplarug
érnxorovBnaey i kapblz. . .
> St opyls. E.: ardpos.
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Here he shows his incorruptibility :
“7. If; too, 1T have touched gifts with my hands;
Job xxxi. S. tlion let me sow, and others eat, and let me be
5. uprooted from the earth.”
(¢) How he treated his servants we may learn from his teachi
here:

or
1“:)

4

" “13. And if I bhave trifled with the cause of my
Job xxxi. servant, or handmaiden, when they pleaded with me.”

13 And again he gives the reason :
“14. What, then, should I do, if the Lord should try
me? . .. 15 Were not they also formed as I was in
Job xxxi. the womb? Yea, we were formed in the same womb.”
14 Ie adds:
“16. I did not cause the eyc of the widow to fail.
- 17..And if T did eat my morsel alone, and did not share
it with the orphan,! . . . 19. and if I saw the naked
Job xxxu. perishing, and did not clothe him.”
- And again he proceeds :
“24. And if T trusted in a precious stone, 23. and if
I rejoiced when my wealth was great, and if 1 luid my
Job xxxi. hand on unnumbered (treasures).”
24 And again he gives the reason :
(16) “20. Do we not sce the sun waxing and wanirg, and
Job xxxi. the moon eclipsed ?”’
20 So, again, whereas the teaching of the Gospel says:

“13. It was said to them of old time,~ Thou shalt
fove thy neighbour and hate thince enemy. But I say
unto you, Love your enemies”: Job wonderfully antici-

Matt. v. pating the command by his own original teaching
43 actually carrted it out, for he says:

(h) “29. And if I, too, was glad at the fall of my cnemies,
Job xxxi. and said in my heart, It is well—3o. then let my car
29- hear my curse.”

And he adds:

Job xxx1. “But the stranger did not remain outside, and my
3= door was opened to all that came,”

showing himsclf no stranger in spirit to Him, who said,
Matt. xxv. “Twas a stranger, and ye took me in.” ‘Fhen hear what
35 he says about offences done unintentionally

comits vo 18, S.has drepeiSor for eldar,

1 ]‘
WL gewmare ari ey, 1 0 el 1 0% @ yalms.
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and m other matters.  Moses tore them from their godless
polytheism, he led them back to God, the Creator of all
things : he drew them up as it were from an abyss of evil,
but it was natural for him to build first this step of holiness
at the threshold and entrance of the Temple of the more
Perfect.  Therefore he forbade them (o murder, to commit
adultery, to steal, to swear falsely, to work uncleanness, to
lie with mother, sister or daughter, to do many actions
which till then they had done without restraint. e rescued
them from their wild and savage hfe, and gave them a
polity based on better reason and good law as the times
went, and was the first lawgiver to codify his cnactments in
writing,! a practice which was not yet known to all men. He
dealt with them as imperfect, and when he forbade 1dolatry,
he commanded them to worship the One Omnipotent God
by sacrifices and bodily ceremonies. He enacted that they
should conduct by certain mystic symbols ti.c ritual that he
ordained, which the Holy Spint taught him in a wonderful
way was only to be temporary: he drew a circle vound one
place and forbade them to celebrate his ordinances any-
where, except in one place alone, namcly at the Temple in
Jerusalem, and never outside it. And to this day it is
forbidden for the children of the llebrews outside the
boundaries of their ruined mother-city to sacrifice according
to the law, to build a temple or an altar, to anoint kings or
priests, to celebrate the Mosaic gatherings and feasts,= to be
cleansed from pollution, to be loosed from offences, to bear
gifts to God, or to propitinte Him according to the legal
requirements.

And therefore, of course, they have fallen under Moses’
curse, attempting to keep it in part, but breaking it in the
whole, as Moses makes absolutely elear :

“ Accursed 1s he, who does not continue in all the
things written in this law, to do them.”
And they have come to this inpasse, although Moses him-
sclf foresaw by the Tloly Spint, that, when the new covenant
was revived by Christ and preached to all nations, his own
fegislation would become superfluous, he rightly confined
its influence to one place, so that if they were ever deprived

Vo RS 305, where similar stress is Lid on Mo oes connitling

laws to wriling.
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of 1t, and shut out of their national freedom, it might not (b)
be possible for them to carry out the ordinances of his law
in a foreign country, and as of nceessity they woatd have to
receive the new covenant announced by Christ. Moses
had foretold this very thing, and in due course Christ
sojourned 1n this hfe, and the teaching of the new covenant
was borne to all nations,; and at once! the Romans besieged
Jerusalem, and destroyed it and the Temple there. At
once the whole «f the Mosaic law was abohished, with all (o)
that remainud of the old covenant, and the curse passed
over to thosc who became lawbreakers, because they obeyed
Moses' law, when its time had gone by, and stll clung
ardently to it, for at that very moment the perfect teaching
of the new Law was introduced in its place.  And, therefore,
our Lord and Saviour rightly says to those who suppose
that God ought only to be worshipped in Jerusalem, or in
cutam mountams or some definite places
The hour cometh and now is, when the true (dJ)
worshippers shall neither in this mountain nor 1n
Jerusalem worship the Father. Tor God is a Spiri,
and they that worship him must worship him in John iv
spirit and in truth.” 23.
So He said, and presently, not long after, Jerusalem was
besicged, the holy place and the altar by it and the worship
conducted accordmg to Moses’ ordinances were destroyed,
and the archetypal holiness of the pre-Mosaic men of God
reappeared. And the blessing assured thereby to all nations
came, to lead those who came to it from the first step and (19)
from the first clements of the Mosaic worship to a better and
more perfect life.-  Yes, the religion of those blessed and
godly men, who did not worship in any one place exclusively,
neither by symbols nor types, but as our Lord and Saviour
requires “in spirit and in truth,” by our Saviour's appecar-
ance became the possession of all the nations, as the
prophcts of old foresaw. For Zephaniah says the very
same thing:
“The T.ord shall appear against them, and shall (b)
utterly destroy all the gods of the nations of the earth.

! wapaypnua ‘‘ immediately,” and adrina below.  Eusebius passes
lightly over the pace ult .. 7o.

- TS TPLTNS OTe.XElwaeus. Cf. P.E. 4band 761 b. aryyerwmis is
used tor ““1he alphabe " in I plplnnm\.
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And  they shall worship him each once from his own
place.”
Malachi as well contends against those of the circumeision,
and speaks on behalf of the Gentiles, when hie says:

“10. I have no pleasure (in you),! saith the Lord
Almighty, and I will not accept a sacrifice at your
hands. 11. Lor from the rising of the sun even to the
setting? my name has been glonfied among the
Gentiles; and 1n every place mcense is offered to my
name, and a pure offering.”?

(c) By “the incense and offering to be offered to God in every

place,” what else can he mean. but that no longer in
Jerusalem nor exclusively in that (sacred) place, but in
every land and among all nations they will offer to the
Suprcmc God the incense of prayer and the sacrifice called

(d) “pure,” because 1t 1s not a sacrifice of blood but of good

works? And Isaiah hiterally shouts and cries his ];rol)hu,)
to the same effect:

“19. There shall be an altar to the Lord in the land
of Egvptt . . . And the Lord shall be known to the
Egyptians . . . 20. \And he shall send to them a man
who shall save them. . . . 21, and the Egyptans shall
know the Lord in that dav, and shall offer sacrifice,
and vow vows to the Lord and pay (them).?  And they
shall be turned to the Lord, and he shall hear them
and heal them.”

Do we not say truly then that the prophets were inspired
to forctell a change of the Mosaic Law, nay ats «nd and
conclusion?  Moses lays down that the altar and the

1 omits €y vauw (S.). 2 15, omils ygAwou (S, .

3 The “incense” of the prophecy 1% referred to jrayer and the
“sacrifice”’ 10 good works ; Luschius does not regard it directly as a
prophecy of the Lucharist.  But see 1. 6 ¢, ** uaaarnpror araiuwy Kat
Aoytkwy Budiwy kata Ta wawe pvorima.” A altar of unbloody and
reasonable sacrifices according to the new mysteries,”” 1. 1o b, 7y
TouTou wrfluny Tov Te dwuates avtov kal Tov afuates THY Uwawrnov
ooquepar dmiTedorrres  in contrast with Jowish saciifices @ we are
“admitted 1 a greater aenthee of e Necient Law 7 (7 14

L1 omils wal amady mpls 7o dpon a’Tys T Keptye. Kal eoTat els
anueior els Tiv alwra kvt €F Yayt AryurTov oT. KespalnTat Tpds
kvptov dia Tovs @\uBorras a'r vs, and nnverts the two 1 Howiny
s S, cmitling Ky wr cwder acTovs,

Tl omits aal ma efer aryes 7 s TArumTows wAgyr. Kal adeta
avTovs.
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sacrifices should be nowhere else on earth but in Judiea,
and there only n one city. But this prophecy says that
an altar to the Lord shall be set up m Egypt,! and that
Layptians shall celebrate « then sacrifices to the Lord of
the prophets and no longer lo their ancestral gods. It
foretells that Noses shall not be the medium of their
knowledge of God, nor any other of the prophets, but a
man fresh and new sent from God. Now if the altar is
changed contrary to the commandment of Moses, it is
beyond doubt necessary that the Law of Moses should be
changed also.  Then, too, the Egyptians, if they “sacrifice
to the Supreme God,” must be admittedly worthy of the
priesthood. And if the Egyptians are priests Moses® enact-
ments about the Levites and the .\aronie succession would
be useless to the Lgyptians.  The time, therefore, will
have come when a new legislation will be needed for their
support. What follows? Have 1 spoken at random?  Or
have 1 proved my contention?  Behold how to day, yes
In our own times, our eves see not only Iizyptians, but
every race of men who used to be idolaters, whom the
prophet meant when he said * Egyptians,” released from
the crrors of polytheism and the demons, and calling on

! The altar in Ligypt (el Jer. xliv. 1, 15, 24). Remarkable dis-
coveries of papyriin Egypt were made at Assouan, the ancient Syene,
'md Flephantine, 4oo miles south of Cairo, in 1904, and edited by

Uraof. Hl)ce and Dr. Cowley in 1906. They date from 471 B.C. to
411 t.c., and are legal documents of a IE\\I\h family. .\ housc
mentioned adjoins a “lcmple of the God Yahu” (Jehovah). 1urther
papvri came to light in lgo,, inclnding a petition dated 408 B.c. to
Bagoas Jos. ont. Jud. xvii. 2, ¢ . the Persian Governor of Judah, to
rebuild this 1emple, which had heen destroyed hy the priests of the
LFayptian God Chnut. We are told it had been built for 120 years,
had seven gates, and the same apparatus for sacrifice as the temple
on Mount Zi m. Another document is a memorandum of the reply
of Bagoas that the request is granted.  The point is that this Jewish
(uhm_\ did not consider itself bound by the law of the “single
sanctuary.”’

[Sec ] R. Dnver, Schivcrch Lectiires, 190\ p. 30. .\, Deissman,
Light from the Imunf Fast, p. 30, giving German editions of and
lnnnn'r'l'p]'h on the plh}'ri, including Lictz vanw’s Aleine 7eate, Nos,

(190/ ), and 32 (1908). 11, Sayee and A\, E. Cowley, .lramar
r;‘_yn Oxfor l«)ﬂ(). and  Jfewvish Documents of the Time of Ezra,
1919.]

* kaAAwe, maew Tas fumas @ cf. P15, 157 ¢, a quotation from Clement,

Protrepticus, c. i p. 12, SyIh. where vad\epeiv means ““to yicld goad

[ 2]
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the God of the prophets! They pray no longer to lords
many, but to one l.ord according to the sacred oracle;
they have raised to Him an altar of unbloody and reason-
able sacrifices according to the new mysteries of the fresh
and new covenant throughout the whole of the inhabited
world, and in Egypt ltself and among the other nations,
Egyptian! in their superstitious errors.  Yes, in our own
time the knowledge of the Omnipotent GGod shines forth,
and sets a seal of certainty on the forecasts of the proj hets.
You see this actually going on, you no longer only expect
to hear of it, and if you ask the moment when the change
began, for a]] your nquiry you will receive no other answer
but the moment of the appearance of the Saviour. For
He it was, of Whom the prophet spoke, when he said that the
Supreme God and Lord would send a man to the Egyptians,
to save them, as also the Mosaic oracles taught in these
words : “ A man shall come forth from his secd, and shall
rule over many nations *: among which nations the Egyptians
would ccrtainly be numbered.  But a great deal could be
said on these points, and with sufficient leisure one could
deal with them more exhaustively. Suthice it to say now,
that we must hold to the truth, that the prophecies
have only been fulfitled after the coming of fesus our
Saviour.  For it 1s through 1lim that in our day that old
system of Abraham, the most ancient and venerable form
of religion, 1s followed by the Egyptians, the Persians, the
Syrians and the Armenians.  The Barbarians from the
end of the earth, those of them who were of old the most
uncivilized and wild, yea, they that inhabit the isles, for
prophecy thought well even to mention them, follow it as
well.- .And who would not be struck by the extraordinary
change—-that men who for ages have paid divine honour
to wood and stone and dwemons, wild beasts that feed on
human flesh, poisonous? reptiles, animals of every kind,
rcpulsive monsters,? fire and carth, and the lifeless eiements
of the universe should after our Saviour's coming pray to the

U aiyrariaovme “acting as Fayptians,” analogous to “FAAm {(a, andd
Toud tgw.

2 See notg, p.o 130, For “the isles,” Joe. Britain g cf. Tertullian,
adey fud, vl

P foBaAus, cf. LU, jod ttof wilil heasts. ™

Vedextém wradarus, cf. INFLD 370 (MfaninadsTY in Lelter o
Aristeas, there quatad, also 3750,
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Most \High God, Creator of Heaven and carth. the actual
[.ord of the prophets, and the God of .\braham and his (b)
forefathers? That men a little while before involved in
marriaze with mothers and daughters, in unspeakable vice
and all sorts of vileness, men who lived like wild- beasts,
now converted by the divine power of our Saviour, and
become like different beings, should crowd the public o)
schools ! and learn lessons of virtue and purity.  That not
men only, but women, poor and rich, lcarned and simple,
children even and slaves, should be tanght in their daily
occupation in town or country the loftiest ethics, which
forbids to look with eyes unbridled, to be careless even in
words, or to follow the path of custom and fashion. That
they should learn the true ideal of worshipping the Supreme
God. and serving IIim in every place, according to the
prophecy, which says: “.And they shall worship Ilim cach (d)
from his own place.” [very one, then, whether Greek or Zeph. ii
Barbaran, is worshipping the Supreme God, not running 11-
to leluqalem nor made holy with bioody qacnﬁcw but
staving at home in his own land, and offering in spirit and

in truth his pure and bloodless ofering.  .\nd theirs is the
new covenant, not according to the old. Do not allow the
covenant nf the pre-Mosaic Saints to be called *“the old
covenant,” but that which was given to the Jews by the
Law of Moses. For the text which says that the new will
be quite unlike the old clearly implies which one was the
old:

“I will make? a new covenant, not according to (22)
the covenant I made with their fathers, in the day
that I took them Dby the hand to lead them out of Jer. xxxi
laypt.” 3.

‘“ Not according to the covenant of the Mcsaic Law,” he says.
For that was introduced to the Jews at the exodus from
Ezypt. !t might have seemed that he was introducing a
new covenant opposed to the religious ideals of the
Abrahamic Saints, if he had not distinctly said : b)

““ Not according to the covenant, which I made with
their fathers, in the day that T took them by the hanl
to lead them ouat of Egypt.”

Vgumiites eis 7a noura 8:8agxarera.  CFf Thuc. vii. 20. Antinho

]4.. 33 and lHyperd. v n—1a 7eddia 7a éx Twv 3ideacareiay.
= S. dwabnoopa Tw oixe lrpahA ket Tw ol ¢ loude.
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Ite prophesicd that the new covenant would not be
according to the one enacted at the time of the I<xodus
and the wanderings in the wilderness, but according to the
ancient onc under which the pre-Mosaic saints flourished.
And, therefore, for the future you may confidently classify
the ideals of religious worshippers under three leads,
not two: the completely idolatrous, who have fallen into
the crrors of polytheism ; those of the circumcision, who
by the aid of Moses have reached the first step of
holiness : and thirdly, those who have ascended by the
stair of Gospel teaching. If you regard this as a mean
between the other two, you will no longer suppose that
perverts from Judaism necessarily fall into Hellenism, nor
that those that forsake Hellemism are, thercfore, Jews.
Recognizing the third division in the middle, you will see
it standing up on high, as if it were set on a very lofty
mountain ridge, with the others left below on cach side
of the height. IVor as it has escaped Greek godlessness,
crror, superstition, unbridled lust and disorder, so it has
left behind Jewish unprofitable observances, designed by
Moses to meet the needs of those who were like mfants
and invalids.  .\nd as it stands on high, hear what 1t says
as it proclaims the law, which suits not Jews alone, but

(23) Greeks and barbarians, and all nations under the sun:

“O man! and all the human race! the lLaw of
Moscs, beginnming from one race of men, first called the
whole race of the Jews, because of the promise given
to their holy forefathers, to the knowledge of the one
(iod, and released its servants rom britter slavery to the
dicmons.  But 1 am the herald to all mien and to the
nations of the whole world of o loftier knowledge of
God and holiness: T call them to live according to the
ideals of those of Abrabam’s day, and men still more
ancient of pre-Mosaic date, with whom many of all races
are recorded to have shone in holiness as lizhts in the
world.

And aszain:

The Law of Moses required all who desired to be
holy to speed from all directions to one definite place
but 1, giving freedom to ally teach men not to look for

! TN Ty a2 67 ax,
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of your Father in heaven, who?! letteth his sun rise on
the evil and on the good, and sendeth rain on the just
and the unjust.

And, moreover, the Mosaic Law was suited to the hard-
ness of heart of the vulgar, gave ordinances corresponding
to those under the rule of sense,? and provided a form of
religion, reduced and inferior to the old. But I summon
all to the holy and godly life of the holy men of the earlier
days. And in fine, it promises, as to children, a land flow-
ing with milk and honey, while T make eitizens ® of the
Kingdom of Heaven those who are worthy to enter therein.

Such was the message to all nations given by the word
of the new covenant by the teaching of Christ.  And the
Christ of God bade His disciples teach them to all nations,
saying :

“Go ye into all the world, and make disciples of all

the nations . . . teaching them to observe whatsoever

I have commanded you.”

And in giving them to all men both Grecks and barbarians
to keep He clearly revealed the nature of Christianity, the
nature of Christians, and the nature of the "I'eacher of the
words and instruction, our lord and Saviour the Christ of
God ITimself. He set up this new and perfect system
throughout the whole world, that such teaching and such
wisdom might be the food, not only of men but of women,
of rich and poor alike, and of slaves with their masters.
And yet the introducer of this new law is represented as
having lived in all ways according to the l.aw of Moscs.
And this is a wonderful fact, that though ITe was going to
come forward as the legislator of a new polity, according
to the Gospel of 11is new covenant, He did not revolt from
Moses as opposed to him and contrary.  If He bad thought
good to command things opposed to Moses, e would
have afforded to godiess sectaries! against Moses and
the prophets material for much scandal, and to those of
the circumcision a specions handle for attacking Him,
particularly in view of the fact that they actually contrived

their plot against 1lis lifc as a transgressor s breaker of
the law.

PAVUIL: o7, L.t baTas. - karaAAnra euralémy,
3 wpotetw. CLOTVE. 22, ooaand 160d. Valpamwrais,
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CHAPTER 7

Flow Christ, having first fulfilled the Laze of Moses, became
the Introducer of a New and Fresh System.

AND now having lived in all ways according to the Law (I»
of Moses, He madc use of His Apostles as mmisters of the
new legislation, on the one hand teaching them that they
must not consider the Law of Moses either foreign or
unfriendly to their own religion, on the other as being the
author and introducer of a legislation new and salutary for
all men, so that He did not in any way break Moses’ enact-
ments, but rather crowned them, and was their fulfilment, (c)
and then passed on to the institution of the Gospel Law.
Hear Him speaking in this strain:!
3. “I have not come to destroy the law but to fulfil it.”

IFor it He had been a transgressor of the law of Moses, He
would reasonably have been considered to have rescinded

it and given a contrary law : and if He had been wicked and

a law-breaker He could not have been believed to be the
Chnst.  And if He had rescinded Moses’ Law, He could (J)
never have heen considered to be One foretold by Moses
and the prophets. Nor would His new lLaw have had
any authority. For lle would have had to embark on

a new law,~ in order to escape the penalty of breaking
the old. Dut as a matter of fact He has rescinded nothing

! The doctrine that Christianity is a ““ republication "’ of primitive
truth seems implicit in the Pauline teaching that the law is but an
episodle in the evolution of history (Gal. iii. 17-19). For the unity of
the Christians \nlh the p'ttrlarchs “and Melchizedek, cf. Just. 7yyplo, c.
xix., xxiii., xxv. ; Tertullian, adz. fud. c. ii. Ongcn d..es not use the
argument againsl Celsus, as hc mlgvht have done, ¢, Ce/s. i1 c. 7. In
the English theology of the eighteenth century the doctrine that
Christianity was a republication of natural religion played a great part.
But the Law of Moses was in the same posmon supported like
Chnistianity by miracles.  *“The Law of Moses and the Gospel of
Christ are authoritative publications of the religion of nature: they
afferd a proof of God's general providence as moral governor of the
world, as well as of 1lis particular dispensations of providence towards
sinful creatures revealed in the law and the Gospel.”’—.fnalogy
of /\'elfgfon, Bp. Butler, 'art Il. ¢. i. Cf. Mark Pattison, Kssays,
vol. Essay 13.

- nrl Ty kawoToulas eAnAvlerar.  l'or wxawerouia cf. P.I5. 16 d,
1304d.
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whatever in the Law, but fulfilled 1t. It is, as one might say,
Mosaically perfect. Yet since 1t was no longer possible for
the causes I have stated already to accommodate the Law of
Moses to the needs of the other nations, and it was neccs-
sary, thanks to the love of God the All-good, “ that all men
should be saved and come to a knowledge of the truth,?!
He laid down a law suitable and possible for all.  Nor
did He forbid His Apostles to preach Moses’ Law to all
men, except when it was likely to be a stumbling-block to
them, as the apostle says:

“Tor that which was impossible by the law, in that
it was weak, God sending his own son in the hkeness
of sinful flesh,”? etc.

And it was “impossible ” for all the nations to go up thrice
a year to Jerusalem as the Law of Moses required, for a
woman after childbirth to hasten therc from the ends of
the carth to pay the fees of her puritication, and in many
other ways, which you can arrive at for yourselves at your

(b) leisure.  Since then it was not possinle for the nations

5.
(1) Hie fuliilled what remained to be fultilled in this propheey,

living outside Judeea to keep these things even if they
wished, our Lord and Saviour could hardly be said to
have rescinded them, but was the fulfilment of the law,
and gave a proof to those who could scc, that He was
indeed the Christ of God foretold by the old Jewish
prophets. This e did, when He gave to all nations
through Tlis own disciplw enactments that suited them.
And, thencfore we reject Jewish customs, on the ground
that they were not laid down fur us, and that it is im-
possible to accommodate them to the needs of the Gentiles,

while we gladly accept the Jewish prophecies as c(mmining
predictions about ourselves.  "Thus the Saviour on the one
side 1s our teacher, and on the other the fullilment of the
Law of Moses, and of the prophets who foltowed him.

IFor since as yet the prophecies lacked the fullilment of
their conclusions and of their words, Tle must necessarily
fulfil them.  As for example the propheey in Moses says:

“.\ prophet shall the Lord your God ratse up ta you
like unto me, him shall ye hear in 11] things, whatso-
cver that prophet shall speak to voul

U B AT TR T R < W, I, adils Swa s dapnos
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appearing as the second Laweiver after Moses, giving to
men the Law of the Supreme Gods true holiness.  For
Moses does not say simply *““a prophet,” but adds “like
unto me @ (" [Fora prophet,” he says, ‘“shall the Lord your
God raise up unto you, like unto me.  Thm shall yve hear '),
and this can only mean that He who was forctold would
be equal to Moses. .And Moses was the giver of the Law
of holiness of the Supreme God.  So He that was foretold,
to be like Moscs, would probably be like him in being a
Lawgiver.  \And though there were many prophets in later
days, none of them is recorded to have been * hke Moses.”
For they all referred their hearers to him. Even Scripture (27)
bears witness that “a prophet has not arisen hike Moses 7 :
neither Jeremiah, nor Isaiah, nor any other of the prophets
was like him, because not one of them was a Lawgiver.
When the eapectaticn was that a prophet who was also
a Lawgiver hike Moses should arise, Jesus Christ came
giving a Law to all nations, and accomplishing what the
Law could not.  \s lle said: ()
“Tt was said to them of old time, Thou shalt not
commit adultery : but 1 sav unte you, Thou shalt not Mait.
desire 10." And, “It was said to themn of old time, 25
. . . AV I U
I'hou shalt not lull but T say unto you, Thou shalt not | °
be angry. © J\d, © No more in Jerusalem, but in CVery John iv.
place must you \mmlnp. And, “Worship not with in 21.
cense and sacrifices, but inspirit and in truth.”! .\ndall Johmv.
such things that are 1ecorded of His teaching are surely =%
the laws of a Lawgiver very wise and very jerfect.
Whercefore Holy Senipture says  Ilis hearers were *as-
tounded,” because He taught them *“as one having autho-
1ty, and not as the Senbes and the Pharisees 72 —an (o)
oracle which supplicd what was lacking to the fulfilment
of the prophecy ol Moses.  And the same can be said of
the other praphecies about Thmy and the ealling of the
Gentiles. e was, therefore, the fulfiller of the Law and
the prophets since e brought the predictions referring
to Tlimself to a conclusion.
He ordamed that the former Law should stand tll 1le
came, and lle was revealed as the originator of the second
Law of the new covenant preached to all nations, as being

! T'his i5 of comse a paraphra-c.
= Matt. v. 29, L. adds kat oi Popacaiod,
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responsible for the Law and influence of the two religions,

() I mean Judaism and Christianity.  And it is wonderful

(b)

that divine prophecy should accord :

“Behold, I lay 1n! Zion a stone, choice, a corner-
stone ; precious, and he that believes on him shall
not be ashamed.”

Who could be the corner-stone but He, the hving and
precious stone Who supports by His teaching two buildings
and makes them one? TFor He set up the Mosaic build-
ing, which was to last tll His day, and then fitted on to
one side of it our building of the Gospel.? Hence He
is called the corner-stone. And it s said n the Psalms:

“22, The stone which the bDuilders refused, the
same is become the head of the corner. 23. This
is of the lLord, and 1t is marvellous in our eyes.”3

This oracle too indubitably indicates the Jewish conspiracy
against the subject of the prophecy, how He has been set
at naught by the builders of the old wall, meaning the
Scribes and Pharisees, the High-Priests 'lnd all the rulers
of the Jews. And 1t 1)roph651ed that though He should
be despised and cast out lle would become the head of
the corner, regarding Him as the originator of the new
covenant, according to the above prools.

So then we are not apostates from lellentsm who have
embraced Judaism, nor are we at fault i accepting the
law of Moses and the lebrew Prophets, and we do nat
live as Jews, but according to the system of the men of
God who lived before Moses. Nay, we cliim that in this

1 IS, omits eis 7a BepeAta o . . wo\UTEAR . . . e1s Ta Depelta auTys.
P emauriYery er Oatépov.  Cf 11, 232d of *“*appending”™ a
quotation.

$ apxmyos devrepov Tou . . . péuov. Ilor Christ as initiator of a

new Law, cf. p. gi34a. vouoBerys dpov kal mpopyrys, where le is
Lawgiver for all nations,  CL T, B, Suwong, Chrdstian Ethi s, on the
relation of the Scrmon on the Mount 1o the Jewish Law., 1t 1akes
its place rather with the old dispensation than the new. Tt is still a
FLaw,” p. 21, Ttis by means of the Lofe and Death of Christ and the
vift of the Spirit, that the Christian Law changes froman external 1o ag
inwar ! Law.  Ihe Law anl the pow ers by swhich it is fuliilled are dis-
tinct, therefore the cahi st waitings, e.g. ¢ the two wavs " of the Mida A,
the Mandates of Tlermas present detailed codes of conduct, as the
Law of the C hostian Socicty, and Christ as here tends to be regarded
not so much as inner Late, but as a new an'l greater Moses. CFL Justin,
Trvpho, oty Tevtnllan, a /- Jud, covio ta giver of the new law.”’



Ch. 7. T1{E CURSE ON TIIE JEWS 47

we authenticate Moses and the succeeding prophets, in that

we accept the Chnst foretold by them, and obey His laws,
and endeavour prayerfully to tread in the steps of His
teaching, for so we do what Moses himself would approve.
IFor he says, in foretelling that God will raise up a prophet (c)
like himself, **and every soul which doth not hear that
prophet shall be cast out from its race.” Therefore the peyt.
Jews, because they rejected the prophet, and did not hearken xviii. 19.
to His holy words, have suffered extreme ruin according to

the prediction.  IFor they neither reccived the law of Christ

of the new covenant, nor were they able to keep the com-
mands of Moses without some breach of his law; and so (q)
they fell under the curse of Moses, in not being able to
carry out what was ordained by him, being exiled as they
were from their mother-city, which was destroyed, where
alone it was allowed to celebrate the Mosaic worship.
Whereas we, who accept Him that was foretold by Moses
and the prophets, and endcavour to obey Him prayerfully,
must surely be fulfilling the prophecy of Moses, where he
said @ “.And cvery soul, which doth not hear that prophet,
shall be cast out from its race.” And we heard just now
what the ordinances of the prophet were, which we must
obey, their wisdom, perfection and heavenliness, which he
thought fit to inscribe, not on tables of stone like Moses,
nor yet with ink and parchment, but on the hearts of his (,4,
‘pupils, purified and open to reason.!’ On them he wrote
the laws of the new covenant, and actually fulfilled the
prophecy of Jeremiah.

“1 will make a new covenant, not according to the , .
covenant which I made with their fathers.  For this is 35 39"
the covenant which I will make with the house of
Israel, T will give my laws into their mind, and upon
their heart T will write them, and I will be their God,
and they shall be my people.®

1 yoepav otviav kekTnuerals.

2 1. omils 7w ofkw . . . 'fovda, and verse 32 &v nuépz . . . Kopuoy,
and ver-e 33 ¢ pera . . . Kvpios. lle has cebs and Aads [i1 &is 0 dv
and ets Aadwy.
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CHAPI'ER 8
That the Christian Life is of Tiwo Distinct Characters.

(L) THE one wrote on lifeless tables, the Other wrote the
perfect commandments of the new covenant on living
minds. And His disciples, accommodating their teaching
to the minds of the people, according to the Master’s will,
delivered on the one hand to those who were able to
receive it, the teaching given by the perfect master to
those who rose above human nature.! While on the othcr
the side of the teaching which they considered was suitable
to men still 1n the world of passion and needing treatment,
they accommodated to the weakness of the majority, and
handed over to them to keep sometimes in writing, and some-
times by unwritten,ordinances to be obscrved bythem. Two
ways of life were thus given by the law of Christ to His
Churcli.  The one 1s above nature, and beyond common

{d) human- living ; 1t admits not marriage, child bearing, pro-
perty nor the possession of wealth, but wholly and per-
manently separate from the common customary life of
mankind, it devotes itself to the service of God alone in
its wealth of heavenly love !~ .\nd they who enter on this
course, appear to die to the lifc of mortals, to bear with
them nothing earthly but their body, and in mind and
spirit to have passed to heaven.  Like some celestial beings
they gaze upon human life, performing the duty of a
priesthood ® to Almighty God for the whole race, not with

Vrgy el SwaBeByxore: €s is the sertled permanent condition
cither of wind or body of an adult human being: this is transcended
by the Christtan Saint, s he escapes from the tyranny of the lower
nature.  Cf. Pl 528 B kara efwr, **in a permanent slate,”

t For épws of sacred love, ¢f. § éuis €pas érravparar, lunatius, A mans
vii. (which however Lizh foot wranslates ““my lust, " not **the one 1
love.”") i epaaTys provoguas of Justin, Fus., 7272 iv. 8. S+ Dionysius,
placed by Hhomack alter A b 3500 uses much erotic language, quoting
the words ol Ignatins (W. R. Inge. Chrrstian dvsticivrs, po 110),
Inge agie s with Bise (Ramptor [ectires, Intr. pp. viil., X, 1ha
Igaatius 1cfers 1o our Lord,

3 This interesting pass ge is a strong proof of the firm ct~hlishment
of the aseetic ideal in the Church betore the recogmition of monasticism.
Fhe doctiin e of **1the two veeations™ is planly stated as put of the
law of Chust: one twpiyn 1 a renunciation of property and mairiage,
a priesthood for the whole aace s the otha, a lile involvel in all
s cular interests. Nsce “eisn had itsvon gy in our Ter 'S tea hng and
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as well as for religion: and i1t 1s for them that times of
retreat and instruction, and days for hearing sacred things
are set apart.!  And a kind of secondary grade of piety is
attributed to them, giving just such help as such lives
require, so that all men, whether Greeks or barbarians, have
their part 1 the coming of salvation, and profit by the
teaching of the Gospel.

CHAPTER o

17y a Nowmcerous Ofspring s not as Greal a Concern to us
as it was to them of Old Time,

This being so, the question naturally arises, if we claim
that the Gospel teaching of our Saviour Chnst bids us
worship God as did the men of old, and the pre-Mosaic
men of God, and that our religion 1s the same as theirs,
and our knowledyge ol God the same, why were they keenly
concerned with marriage and reproduction, while we to
some  extent disregard